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A NCTE OF THE MANKANI GRANT
OF TARALASVAMIN

By V. V. MIrasHI

As far back as 1894 Mr. H. H. Dhruva published in
the Epigraphia Indica, Vol. 11, pp. 19 ff., an odd copper-
plate found somewhere in the Sankheda taluka of the
Baroda State. The plate contained only the concluding
portion of a grant, including benedictive and imprecatory
verses, the name of the writar and the date, viz., the year
346 expressed both in words and decimal figures. All
other details such as the donor and the donee, the object
of the grant, etc., were believed to be lost as the earlier
plate or plates were not forthcoming. Mr. Dhruva, how-
cver, conjectured mainly from the evidence of palao-
graphy that the grant was made by a Gurjara king. He,
therefore, referred its date, like the dates of other grants
of early Gurjara kings, to the Cedi era and took it as
equivalent to A.D. 595-96. As this was the earliest
known instance of decimal notation in Indian inscrip-
tions, the grant has attained considerable importance
and has been frequently cited in discussions about the
genuineness of early records whose dates are expressed
in decimal figures.!

1See e.9., Dr. V. S, Sukthankar’s article ‘Palsographic
Notes’ in R. G. Bhandarkar Commemoration Volume, pp. 319 fi.

389



390 V. V. MIRASHI

Recently Mr. A. S. Gadre, Director of the Archzo-
logical Department, Baroda State, has published the
missing first plate of this grant which was found at
Mankani in the Sankheda taluka.> As Mr. Gadre has
shown, the text of this plate ends exactly where that of
the second plate begins. Their characters also complete-
ly agree. There is therefore, no doubt that the two
plates make one complete grant.

The plates purport to record the grant, by Tarala-
svamin of the Kataccuri family, of a rice-field in the vil-
lage Mankanika which is undoubtedly Mankani as shown
by Mrv. Gadre. Taralasvamin is described as the son of
Mahsraja Nanna and Dada and the sister’s husband of
the illustrious Stirya. The grant was made for the main-
tenance of five great sacrifices. The donee was the
Brahmana Jyesthasena who helonged to the Jatukarna
gotra® and the Vajasaneya Sakha.

Of the Early Kataccuris or Kalacuris we have in all
four records,* two of which were found in Gujarat and
the other two in the Nasik District of Maharastra. From
them we know of three kings, Krsnaraja, Sankaragana
and Buddharaja who were ruling over Gujarat, Konkan
and Maharastra from about A.D. 550 to A.D. 620. Tara-
lasvamin’s grant of A.D. 595 falls in this period, but
neither he nor his father Nanna who had the title of
Mahiraja is named in any of the aforementioned records.
Mr. Gadre, therefore, supposes that Taralasvimin was

2 Important [nscriptions from the Baroda State, Vol. I, pp-
4 ff. Mr. Gadre has kindly sent me excellent impressions of both
the plates.

3 As Mr. Gadre has pointed out this gotra recalls the name
%iiltﬁkan;i of the mother of the celebrated Sanskrit poet Bhava-

uti.

4 Viz., the Abhona plates of Saiikaragana (Ep. Ind., Vol. IX,
pp. 296 f£.), Sankheda plate of the same king’s reigmn (zbid., Vol.
11, pp. 21 f.), and the Vadner and Sarasavani plates of Buddha-
rija (ibid., Vol. XII, pp. 30 ff. and Vol, VI, pp. 294 fi.).
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holding only local sway in Gujarat. In that case he
must have owed allegiance to the Kataccuri Sankaragana
whose Abhona plates were granted in the Kalacuri-Cedi
year 347, i.e., just a year after the date of the present
grant. These plates were issued from the King’s victo-
rious camp at Ujjaini and record the donation of some
land in the village Vallisikda in the visaya of Bhogavar-
dhana (modern Bhokardhan in the Nizam’s State).
Gujarat was, therefore, plainly included in Sankara-
gana’s dominion. This is also corroborated by another
plate found in Sankheda which records a grant of the
Baladhikrta Santilla and mentions $Sankaragana as his
suzerain. Like Santilla, Taralasvamin also seems to have
been holding a subordinate position; for like the former
he addresses his order to a king’s officers (rajapadiyas)
as well as his own. This king may have been Sankaragana.

There are certain indications which raise suspicion
about the genuineness of this grant. It looks strange
that unlike Santilla,® Taralasvimin does not name his
suzerain who, as we have seen was Sankaragana. He
and his father Nanna are described in extravagant terms
which would have been more appropriate in the case of
such an independent king as Sankaragana. Besides, we
find that in this period Santilla also was holding this very
part of Gujarat, for the village Tandulapadraka granted
by him is identified with Tandalja, about 16 miles from
Sankheda. It is, of course, possible to reconcile the two
grants by supposing that Taralasvamin either preceded
or followed Santilla in the governorship of Gujarat, but
in any case Taralasvamin’s silence about his suzerain
remains inexplicable.

The decimal mnotation also, used in recording the
date, causes suspicion about the genuineness of the grant;

& Santilla not only reverentially mentions Sankaragana, but also
the latter’s father Krshnaraja.
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for not only in the period, v¢z., the end of the sixth cen-
tury A.D., to which the record refers itself, but for more
than 150 years afterwards the prevailing custom in
Gujarat as in other parts of India was to record dates in
numerical symbols. The inscriptions of the early Kala-
curis, Gurjaras, Sendrakas and Calukyas® who held
Gujarat from the sixth to the eighth century A.D. are
invariably dated in this manner. Even the Hansot plates”
of Bhartrvaddha which were issued as late as V. 813
(A.D. 756) have their date expressed in numerical symbols.
These plates were issued from Bharukaccha (modern
Broach). Similarly, the Antroli-Charoli plates® of the
Rastrakiita Karka who succeeded the Calukyas in South-
ern Gujarat use similar symbols to express their date S.
679 (A.D. 757). Except for the doubtful case of the
present grant the earliest record from North India which
contains a date in decimal figures is the Shergadh Bud-
dhist inscription® of the Samanta Devadatta dated V.
847 or A.D. 791-92. In South India also the numerical
symbols held the field for a long time. The earliest
record from that part of the country which uses the
decimal notation is the Dhulia grant of the Rastrakita
prince Karkaraja, dated §. 701 (A.D. 789-90).° It

¢ See . R. Bhandarkar’s List of Inscriptions of Northern
India, Nos. 1204—1221.

7 Ep. Ind., Vol. XII, pl. facing p. 2C3.
8 J. Bom. Br. R.A.S., Vol. XVI, plate facing p. 108.

o See plate of the date in Ind. Ant., Vol. XIV,6 p. 351.
The dates of some earlier inscriptions recorded in the Gupta era
are supposed to be in decimal figures. (See e.g., G. 347" of
Bhandarkar’s List, No. 1357, G. 365 of No, 1361 and G, 387 of
No. 1368). But they cannot be verified for want of facsimiles.
Besides, later dates from the same locality such as G. 386 of No.
1367, G. 403 of No. 1370, etc., are known to be in
numerical symbols which raises a strong presumption that the
earlier dates also were in similar letter-numerals.

10 Ep. Ind., Vol. VIII, p. 186. The Simangad plates of
Dantidurga, dated S. 675 (Ind. 4nt., Vol. XI, pp. 111 f.) which
were issued earlier, use the decimal notation, but they are re-
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would seem, therefore, that the decimal notation began to
supersede the numerical symbols both in North and
South India about the same time, »¢z., in the last quarter
of the eighth century A.D.'** The present grant which
purports to have been made as early as A.D. 595 and still
has its date expressed in decimal figures appears to be
suspicious.

There is another circumstance which strengthens the
suspicion. The drafter of the present grant seems to have
borrowed certain expressions from earlier Sendraka
grants. Compare, for instance, the expression avanata-
samantamala-mukuta-mani-nighrsta-caranay v g a l-ara-
vindal in line 1 of the present grant with pranat-asesa-
samanta-$iro-mukuta-nighrsta-pada-paikajah in 1. 5 of
the Bagumra plates of Allasakti (Ind. Ant , Vol. XVIII,
p. 267). Similarly, Kalpatarur-iv-opabhujja(jya)man-
aksina-vibhavah in 11. 5-6 of this grant bears unmistak-
able resemblance to Kalpa-talum(rur)-iv-@bhivanchit-
asesa-jan-opabhujyamana-vibhavo in  lines 7-8 of the
Sendraka grant.!® As these expressions occur in more
than one genuine Sendraka record we cannot doubt that
they originally belonged to them. Now, the Sendrakas
held Gujarat till A.D. 656 at least. The present grant
which seems to have borrowed these expressions from

Sendraka records could not have therefore been made 1in
A.D. 595.

garded as spurious. It is noteworthy that the recently discover-
ed Ellora plates of the same Rastrakiita king dated S. 663 (for
G664) (A.D. 742) express their date in numerical symbols. See
Ep. Ind., Vol. XXV, pl. facing p. 29.

. 1* Mr. Kaye also says ‘the ninth century A.D. is about the
time when these symbols ceased to be fashionable for Indian in-
scriptions.” Ind. Ant., Vol. XL, pp. 44-5.

11 Some other ideas such as fame being white like the moon
and crossing the ocean are also common, but they are quite con-

yentional and therefore afford no conclusive evidence of borrow-
ing.
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The evidence detailed above seems to point to the
conclusion that the present grant was forged sometime
in the second half of the eighth century A.D. The palzo-
graphy of the grant as well as the shape of the numerical
figcures do not militate against this conclusion. These
characters were probably current in Gujarat till the close
of the eighth century A.D. The aforementioned Hansot
plates of Bhartivaddha dated V. 813 (A.D. 756) and the
Antroli-Charoli plates of Karka, dated §. 679 (A.D. 757-
58) are incised in similar characters. As for numerical
figures, there are only three used in the present grant,
viz., 3, 4 and 6. Of these, the symbol for 3 occurs in this
very form in the Gondal plates (Set A), dated G. 405
(A.D. 724-25), while that for 4 occurs in a similar shape
in the Kasare plates of Allasakti (A.D. 653) and in a
somewhat modified form in still later records such as the
aforementioned Gondal plates. The symbol for 6 has a
peculiar form rarely noticed elsewhere in early records as
remarked by Mr. Kaye,!? but a somewhat similar form of
the number is seen in the Shergadh inscription of Deva-
datta, dated V. 847 (A.D. 790-91) and the Ghumli grant of
Jaika II, dated G. 596 (A.D. 886-87).13

It seems, therefore, that the Mankani grant was
forged sometime in the second half of the eighth century
A.D.** 1t therefore afiords no sure proof that the deci-
mal notation was in vogue for Indian inscriptions as early
as the sixth century A.D.!¢

12 See Table II, Ind. Ant., Vol. XL, p. F2.

13 Fp. Ind., Vol. XXV, pl. facing p. 224.

114 My, Kaye also regards this inscription as doubtful, 7=nd.
Ant., Vol. X1, pp. 53, 54, n. 2.

15 In view of the forged character of this grant and the
doubtful evidence of such dates in decimal figures as G. 347 etc.,
Dr. Sukthankar’s surmise that ‘the Gurjaras and perhaps their
neighbours in Gujarat had adopted the more advanced system of
decimal notation much earlier than their contemporaries further
south’ (/2. G. Bhandarkar Comincmoration Volume, p. 319) does
not appear to be valid.



NEGATION ACCORDING TO NAVYA-NYAYA
DBy TARA SANKAR BHATTACHARYA

Negation, according to Navya-Nyaya, is a category,
because it is perceived to be characterising the place
where the negation exists, z.¢., where something is negat-
ed. DBut it cannot be identified with other categories
like substance, quality, action, universality, particularity
and inherence, because their essence is affirmation and
negation is other than affirmation.® And though it is a
quality or meaning of the substratum, it is quite unlike
any other quality. For all other qualities inhere or are
internally lodged in their substances, but negation does
not abide in the relation of inherence in its locus, inas-
much as a negation can be removed. The place where the
jar does not exist, is qualified by the non-existence of the
jar; but if the jar is replaced, then there is no longer the
negation of the jar on the ground. Negation, therefore,
does not inhere in its substratum, but resides in it in the re-
lation of a type of self-identity (svaripa-sambandha),
which is called particularity (visesanaia).

Negation not only implies the place which it qualifies,
but also something negated. Negation, without reference
to something negated, is inconceivable. Negation thus
has both a locus or substratum and a positive counterpart
which is negated. The former is called the 4nuyogi and
the latter Pratiyogz.> The anuyogz is determined by non-
existence whose necessary pratiyogi or counterpositive

1 Sidhanta-Muktavali on the verse No. 12 of the Rhasapari-
ccheda. Cjf. Hobhouse: Theory of Knowledge, pn. 154—“The
negative judgment rejects or excludes the content which the
affirmative accepts, and from this point of view negation is the
contrary attitude of affirmation.’’

2 Cf. Bradley: The Principles of Logic, Vol. T, p. 169—*“In
all negation we must have the assertion of a positive ground.”’

395



396 TARA SANKAR BHATTACHARYA

signifies that some affirmation must precede negation. A
denial in itself and by itself is unmeaning, though denial
is not identical with affirmation, z.e., to deny is not Zpso
facto to affirm something.

These ideas, »iz., that the substratum of negation js
qualified by it, that there is no negation as such, and that
some amount of affirmation must be anterior to
negation, have parallel in modern Western Logic. Thus
Bradley says: ‘““The affirmative judgment qualifies a sub-
ject by the attribution of a quality, and the negative
judgment qualifies a subject by the explicit rejection of
that same quality.’”’® Again, he remarks: ‘“Mere denial,
however, rests in abstract exclusion, which as abstract is
really nothing.”’* Here Bradley definitely is of opinion
that non-existence is a quality of the real or the substra-
tum and that there cannét be any negation gua negation.
Similarly observes Welton: ‘““We must have a positive
ground for our denial, or it would be a mere set of words
without meaning.’’® Bosanquet also thinks that affir-
mation precedes negation. He asserts: ‘““On the other
hand, negation does presuppose some affirmation, that is,
the affirmation of a state of facts which, being judged
true as a whole, carries with it the problematic affirma-
tion, the affirmation as a possibility or enunciation as a
conception in the world of meanings, of the idea ‘suggest-
ed’. In this respect, therefore, affirmation 1is in the
beginning of knowledge, at any rate, prior to negation.’’*

Negation is divided, in the first place, by Viswa-
niatha into negation of contact or relationship and mutual
negation. Mutual negation exists in cases where two
things cannot be identified and hence, one is not the other.

8 Jbid., p. 116.

4 7bid., p. 121.

5 Welton : Groundwork of Logic, p. 47.
6 Bosanquet: Logic, Vol. I, p. 280.



NEGATION ACCORDING TO NAVYA-NYAYA 397

The negation of contact, which is other than mutual
negation, is subdivided into prior negation, negation due
to destruction and absolute negation. The prior nega-
tion is amenable to destruction. It is negatived by a
future affirmation. When we say that the jar will be
produced, we have an idea of the non-existence of the
jar at present. Here there is a non-existence of the jar
previous to its coming into being. This non-existence is
removed as soon as the jar comes into existence.

The negation due to destruction is caused. Here the
affirmative is removed and negation appears, whereas in
the former (prior negation) the affirmation appears on
the removal of negation. The proposition, ‘‘the jar has
been destroyed,’’ brings in the idea of the non-existence
of the jar caused by its destruction.

Absolute negation is the denial of a relationship
eternally. The judgment, ‘‘the jar is not,”” brings an
idea of negation in the mind, which may be called ab-
solute negation. Here a relationship of the jar with its
substratum is denied without a reference heing made to
any particular time or place. In prior negation a rela-
tionship with the object negated (Pratiyogz) is denied at
present. It has an implied reference to future affirmation
of the pratiyogi. In negation due to destruction the
relationship of the anuyogi with the pratiyogi is negated
through some causality. But the absolute negation is
neither conditioned, nor restricted to any particular
moment of time or any particular point in space. It exists
eternally at some place or other under the sun. The pro-
position, ‘‘the jar is not,”’ means that the jar must be
non-existent somewhere for all times. If the non-exist-
ence of the jar at a paricular place is removed by bring-
ing a jar from another place, then there is non-

existence of the jar at the place wherefrom it is
removed.
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The absolute negation, as explained above, is differ-
ent from that of the Old School of Indian Logic (Pracina-
Nyaya) and has hardly any parallel in Western thought.
For according to the New School, though the judgment,
“the jar is not,”’ is a case of absolute negation, yet during
the time when the jar is actually present, one does not
judge that the jar is absent, 7.e., the jar is negated. It
means that though the jar is present here, it is absent
somewhere. The whole of the universe cannot be filled up
by jars at any moment. Hence there must be negation of
jar always at some point of the globe. The Old School,
on the contrary, thinks that absolute negation consists in
contradiction. Two contradictory attributes, for exam-
ple, are eternally negated of the same substance. From
this standpoint the Old School objects against the New
School that ‘“in the substratum of the non-existence per-
taining to destruction or of previous non-existence, there
is no absolute non-existence. The notion that there is no
red colour in the jar where chemical action has mnot
changed the colour, and the notion that there is no dark
colour in the red jar, mean respectively previous non-
existence (of the red colour) and non-existence pertaining
to destruction (of the dark colour), but not absolute non-
existence (of the red and dark colours respectively); for
they are contradictory to the latter.”’” In simple words,
the force of this objection lies in the fact that in prior
negation and negation due to destruction, say of the jar,
there is only a temporary negation and hence there cannot
he any absolute negation, 7.e., negation for all times, on
the locus of these two kinds of negation, temporary nega-
tion and absolute negation being contradictory ideas.

Against this objection the New School urges that
there is no proof of the above contradiction and hence

7 Swami Madhavananda: Bhasa-pariccheda with Siddhanta
Muktavali.
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absolute non-existence can be present in ihe substratum of
the previous negation and negation due to destruction.
There is no contradiction, for example, between the judg-
ment, ‘‘the jar will be, *’ (previous non-existence) and the
judgment, ‘‘the jar is not’’ (absolute non-existence).
Hence in the substratum of previous non-existence there
can be absolute non-existence.

In Western thought also absolute negation 1is not
understood in this sense. What Johnsou calls ‘‘pure
negation’’ seems apparently to have similarity with the
absolute® negation of the Navya-Nyaya. But there is a
wide difference between the two. For Johnson’s first form
of pure negation is the attitude of rejection of an affir-
mative proposition. The proposition to be rejected is not
negative in form. Here ‘‘the negative element does not
enter within the content of the assertum, but expresses
merely a certain mental attitude to the proposition itself.’’®
We have found that the absolute negation of the Navya-
Nyaya also expresses a mental attitude which denies a
relation eternally, i.e., the denial does not implicate itself
with any particular moment of time, past, present or
future; but the difference between the Navya-Nyaya and
Johnson is that while the absolute negation of the former
is negative both in form and meaning, the Johnsonian
pure negation is so only in meaning.

Johnson’s second form of pure negation, represented
by a proposition like, ‘“Wisdom is not blue,”” where
““certain types of adjectives cannot be predicated of certain
types of substantives,’’ is rather akin to the mutual nega-
tion of the Navya-Nyayal® ‘‘then to its absolute negation.
For by mutual negation it means a negative judgment
where the identity of the subject repels the identity of

8 Johnson: Logic, Part I, p. 66.
o 7bid.
10 7bid., p. 67.
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the predicate. The proposition, ‘‘the cloth is not a
jar,”” is an example of mutual negation. Here the essence
of cloth or clothhood repels the essence of jar or jarhood.
In this case the negation is determined by the relation of
identity and by no other relation. ‘‘The cloth is not a jar’’
means that the cloth is not identical with the jar. Here,
therefore, the differentia between the two is identity.
The identity of the cloth differentiates it from the jar.
Hence, mutual negation may be defined as ‘‘that non-exis-
tence the counterpositiveness of which is determined by
the relation of identity.”” It is evident that such a
negative (the judgment that a cloth!! is not a jar) is close
to the judgment, ‘“Wisdom is not blue’’ (Johnson’s second
form of pure negation). In the former judgment the
identity of the subject is the determinant of the nega-
tion; similarly in the latter, the essence of the term,
wisdom, is the determinant of the negation that blue can-
not be a quality of it.

Previous non-existence is not caused by anything,
but is not eternal. It is not caused because, it is mean-
ingless to suppose a cause for the non-existence of a thing
which will come into being in future. It is not eternal
for the simple reason that the negation will be removed
as soon as the thing will be produced. Thus previous
non-existence has no origin, but is not eternal and, there-
fore, is not absolute.

Non-existence due to destruction has a cause, but is
eternal. When the jar, for example, is destroyed by
something, it cannot be affirmed again. Thus non-exis-
tence due to destruction is eternal, but caused, and hence
is not absolute.

Both absolute negation and mutual negation have

11 Swami Madhavananda’s trouslation of Viswanatha’s defini-
tion of mutual negation, anyonyabhavattvam tidatmya-sambandha-
vacchinna-pratiyoyitakabhavattvam.
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neither origin, nor temporal limitation. The proposition,
““the jar is not,”” is eternally true in the sense that some
portion of the universe must be without the jar always;
and similarly in the proposition, “‘the cloth is not a jar,”
the cloth and the jar can never be identified. Mutual
negation is also called difference.'®

Absolute negation has several varieties. The first is
the negation of all the particulars of a class. The pro-
position, ‘‘the jar in general is not in this room,’’ means
the negation of any type of jar, blue, red, etc., in the
room. The second is the negation of two different things,
e.g., the negation of the jar and the cloth. The sub-
stratum of the non-existence of both the jar and the cloth
is the support of this negation. The third type of ab-
solute negation is the non-existence of either of the two
alternatives, e.¢g., either the jar or the cloth is not. The
negation of a particular variety of a species is the fourth
kind of absolute negation. When we say that the blue
jar is not, we have such a negation. The next is the
negation of the counterpositive as determined by its non-
existence in a particular relation in a substratum (Vyadhi-
karana-sambandh@vacchinna-pratiyogitaka-abhava). The
jar, for instance, does not exist in the relation of identity
on the ground. The negation of the jar, as determined
by its non-existence in the relation of identity on the
ground, therefore, is a case of such negation. A negation
of this kind is Keralanvay? (a negation that exists every-
where), because the jar is universally negated in the rela-
tion of identity on the ground, which may be called its
contradictory substratum considered from the relation of
identity. The ground is not the contradictory locus of

12 Cf. Hobhouse: The Theory of Knowledge, p. 155—°‘1 con-
clude that negation is normally, but not always, equivalent to an
affirmation of more or less definite difference; and the more high-
ly developed, i.e., the more fruitful the negation, the more
precise the difference.’’
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the jar from the standpoint of other relations, for
example, the relation of contact. There is a contact of
the jar on the ground, when the jar is placed on it. But
there cannot be an identity between the jar and the ground
which, therefore, is its opposite locus (Vyadhikerara) in
the relation of identity.

The last kind of negation is the non-existence of the
counterpositive as determined by the essence of its
contrary (Vyadhikarana-dharmavacchinna-pratiyogitaka-
abhava).'®* The jar does not exist as the essence of the
cloth. Here the non-existence of the jar is determined by
the special character of the cloth, ¢.e., the jar cannot exist
being possessed of the special connotation of the cloth.
The difierentia of the cloth and the jar is the peculiar
connotation of the former. This differentia negates the
jar to exist as clothness (Patatva). This type of negation
was recognised by Sondala Upadhyaya.

13 The expression literally means a negation of the counter-
ositive as determined by an essence or virtue whose substratum
1s different from the substratum in which the essence of the
counterpositive inheres. The jar (the counterpositive) is the sub-
tum of its essence (patatva). Now, the jar is negated as clothness
whose substratum is the cloth which is different from the jar, the
stratum of its essence (Ghatatva). The cloth again is the substra-
substratum of jarness.



‘KALIDASA AND HIS CONTEMPORARIES IN A
TIBETAN REFERENCE!

By S. C. SARKAR
SUMMARY

[This short paper consists (i) of an English translation, in
about 600 words, of a Tibetan passage taken from a cyclopwedia
of Buddhist Church historical traditions, entitled Dpag. bsam.
ljon. bsati., compiled between 1722 and ’47 by Ye. des. dpal.
ahbyor. Sum. pa. Mkhan. po. from ancient and early medieval
Indian and Tibetan works,—and (ii) of critical historical notes

on poinis arising out of the Tibetan statements,—in about 4000
words.

It would appear from these Tibetan references that Kalidasa
was a contemporary of King Bhagabhadra Sunga of Vidiéa, King
Vima Kusula Kadaphisa of Varanasi and King Svati Satavahana
of Daksinatya and Aparanta, in the political sphere, and he
married the learned daughter of Xing Vima named Vasanti;
whereas in the literary sphere, he was a contemporary of Vara-
ruci the Junior, Sanku, Bha-varma (a Satavahana prince) and
Sapta-varmi,—all grammarians of the Aindra school of Bengal,
who popularised it in the Peninsula. It also appears that Kali-
didsa was a junior contemporary of the famous Nagarjuna (scien-
tist and philosopher), Saraha-pada Rahiila-Bhadra (‘apabhramsa’
poet and Tantrik philosopher), and ‘Indra’-Dhruva (the histori-
cal ‘reviser’ of the Indra-Vyakarana),—all belonging to or work-
ing mainly in Bengal. It further seems probable that
Kilidasa is identical with Ag$vaghosa, (z.e., Kailidasa I=Agdva-
ghosa I, leaving out other Kalidasas and Ag$vaghosas), and that
Kalidasa was the son of Saraha-pida Rahiila-Bhadra, and was
a native of West Bengal in the Prici,—and some details about his
family and family habitations are traceable. From these state-
ments and consequent probabilities it would appear that the
‘“first’ Kaliddsa has to be placed in the middle of the 1st century
B.C.. and the ‘““Kadphises’’ period has to be shifted to c. 120 to
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¢. 27 B.C. (the ‘Kaniska’ and ‘Huviska-Visudeva’ periods being
adjusted accordingly,—all this is in agreement with numismatic and
traditional evidence); and the 1st Vikramaditya-Sakari patron of
the first ‘““Kalidasa’’ is to be recognised in Vima Kusula Kadaphisa
or Kadphises IT (c. 67 B.C. to 27 B.(C.), first established in Gange-
tic regions and then conqueror of Ujjaini from later Sungas or
Kanvas and Sakas of the West. The references also indicate that
Vararuei IT was a native of West Bengal like Kalidasa I, and
that Kalidasa was also a scholar and a grammarian, while his
first two (or his only) works were Meghadiita and Kumara-
Sambhara. It can be inferred that Kalidasa began as a Tantrika-
Sikta poet and ended as a Tantrika-Buddhist poet and philosopher,
—which would explain the Tibetan identity of Kalidasa=
Advaghosa. ]

LITERAL TRANSLATION OF THE TIBETAN TEXT

King Bhaga-bhadra® was a friend and contemporary
of Nagarjuna, and Nagarjuna® was a friend and contem-
porary of Vararuci.* Vararuci was in the Praci,® in the
province of Rara,® where for 12 years he worshipped
Avalokite$vara.” He did much good service in the
countries ruled by Sata-vahana, the king of the west®
and by Bhima-Sukala, king at Varanasi ®° Afterwards'®
he went to Daksinatya'® and became ‘‘purohita’ of the
king there.!* That king wanted to study Vyakarana
from Vararuci,'' and the latter (by the grace of Sesa-
Nzga)!? composed the Mahabhdsye on Panini.** [Only
25,000 slokas could be thus composed by the Nagas’ grace,
for Sesa-Naga was seen and he fled; whereupon the subse-
quent 12000 verses Vararuci himself composed'*]. The
whole book he offered to the king, who, however, did not
helieve in it, and asked his own uncle Bha-varma'® to
worship Kalika, and he doing it obtained (as boon) the
Indra-Vyakarana'® as summarised by Sanku!? and begin-
ing with ‘Siddho varpa-samamnaya,’ etc., in 15 padas.!®
This was, again, edited by Vararuci and Sasta-Varma,®
and was known as Kalapa-Siutra (because compiled from
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various sources, variegated like the peacock’s tail), con-
sisting of 25 chapters and 400 slokas.?® This was then
presented to that king, who by studying it became a
‘pandita.’*

When Vararuci was the ‘guru’** of Bhima-Sukala, the
king of Varanasi, his daughter the Princess Vasanti
(Vasanta-vati or V.°-dhara)?* was presented to Vararuci
by that king, but she disliked the idea of marrying him
heing a very learned lady.** Vararuci thereupon wanted
to humiliate her.*® He searched out a handsome®® but
foolish shepherd youth (discovering his parts while he
was cutting away a branch on which he was sitting),?”
changed his dress to that of a ‘brahmana pandita,’ taught
him to utter ‘svasti,” and instructed him not to say any-
thing else when he met the king. Vararuci introduced
him as his ‘guru’?® and asked the king to think over and
bestow his daughter on him (the ‘guru’). But (when the
king offered him his daughter) the ‘guru’ forgot the word
‘svasti’ and uttered ‘ustra’?® (‘u-sa-ta-ra’),—which sounds
(syllables) Vararuci forthwith explained away as referring
to divinities and conveying the meaning of blessings [ ‘u’=
‘Umayah (Umaya) sahito Rudrah’, ‘s’=‘$ = ‘Sankara-
sahito puni’, ‘t’=‘tankaral Sula-pani (snal, and ‘ra’ =
‘raksantu Siva sarvad@’®®]. Then the Princess was be-
stowed by the king on that fool, and Vararuci departed for
the Daksina country.3!

The foolish cowboy never spoke anything; but once
in a sacred place, in the passages thereof, he saw figures
of donkeys, sheep, etc., represented,®* and he expressed
great delight; then it became clear that he was a cow-
boy. Soon the Princess’ maid discovered him worship-
ping Kali,* and the Princess hiding from behind (the
image) threw a little of the chewed betel from her mouth
at him,**—which he ate, thinking it was given to him by
Kali herself; from that very moment he became a great
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poet, scholar and grammarian,* and he now composed
the Diita and Kumara-Sambhava,*® and thenceforward
became famous as ‘Kalidasa.’®”

NOTES

1. This is from Dpag. bsam. ljon. Dbsai. by Ye. $es. dpal.
ahbyor. Sum. pa. Mkhan. po. (lit., ‘Bhadre-Kalpa-druma’ by
Kulicirya Jiidna-§ri of Sum.), who compiled this cyclopzdia of
Buddhist Church History in India and Tibet (from Buddha to
his own days) between 1722 and 1747 (working at it for 25 years),
basing it on early medieval Indian historians of Magadha and
Milawa, and other ancient Buddhist works, as also on original
historical materials available to him in the Tibetan monasteric
libraries. The historically reliable character of the information
collected by him I have recently dealt with in several articles
in J.B. § O.R.S. (December, 1940 June and September, 1941)
and Indian Culture (Vol. 7, No. 2). This Tibetan work was
printed long ago in 1908 by Rai Bahadur S. C. Dis, but has
never heen critically studied before. At present there is
only one copy of it available in Calcutta (R.A.S.B.); I used (in
1835-36) a copy on loan from a Lama friend for a short time, and
also compared it with a Xylograph copy secured similarly on
loan, and found full agreement except for obvious printing mis-
takes in the edition of S. C. Dis.—The present extract from the
work may be found in pp. 87-88 of S. C. Das’ edition. I have
translated this portion literally, except that unessential passages
have been closely paraphrased in short.—References in footnotes
to Tibetan sources are mainly from the same Dpag. bsam. ljon.
bsan. and from Maiju-§ri-mila-kalpa or Taranatha.

2. The name may be translated either as Bhiga-bhadra or
as Bhoga-bhadra; in Tibetan Xylograph ‘bhiga’ and ‘bhoga’
would be easy variations. From the synchronisms given here
there can be no doubt that this king is the Bhiga-bhadra Kagi-
putra (probably also called Bhagavata), the last but one Sunga

king of Vidida, who reigned from 114 to 82 B.C., coming to the
throne probably as a minor.

3. Nagarjuna, according to Tibetan accounts, was one of
the greatest all-India figures of the 2nd and the 1st century B.C.,
versatile in arts, sciences and metaphysics, secular scholar as
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well as a spiritual saint. Tibetan works (of course based on and
translated from Indian works) place him between 144 and 388
B.C. (lifetime of 106 years) (e.g., MMK). The synchronism
between Bhagabhadra and Nagarjuna is thus correct. Nagar-
Juna is stated (by our author) to have worked principally in
Pundra-vardhana city in its Vihara, specially when he was con-
cerned with Chemistry and other Sciences along with his
Bengali (‘Varendra’) pupil Niga-bodhi. This would largely
explain how he_ could be a friend of Vararuci who also worked for
long in Bengal.

4. This is Vararuci ‘Phyi. ma.’, the Junior, the Senior
Vararuci being a contemporary of Mahidpadma Nanda along with
Panini, according to the Tibetan traditions; Mahapadma, accord-
ing to the same, was ruling in 406 B.C. (137 years after 543),
having risen to power under the 3rd ‘Nanda’, 7.e., SiSundga king;
the elder Vararuci was also a Buddhist, a sage and an author,
and Mahapadma had him killed; the younger Vararuci produced
a Mahabhasya on Panini (contemporary of the elder Vararuci).

5. Vide Ind. Cult., op. cit., for the meaning of Prici in

ancient Tibetan Geography. ‘Prici’ excluded Magadha, Kaéi
and Kosala, but included Mithila and Anga, and from that the
whole region up to and including the Indo-Chinese Peninsula
was Praeci; the specific implication of Praci was Bengal (i.e.,
Rara, Viarendra or Pundra, Bangila (‘Bhangiala’), Gauda,
Kamarupa and ‘Catigavo’).

6. I.e.,'Radha’ as it is writlen in India in later times. So
the Junior Vararuci, the contemporary of Kalidasa, was (like
bhim, as we shall see) a native of West Bengal. In Rira, accord-
ing to Tibetan accounts, there were important Buddhist monas-
teric universities, e.g., the Trikatuka-Vihira, the ruins of which,
our author says, were excavated in a later age. Even in the time
of Prataparudra and Mukundadeva of Orissa in the 16th century,
a fresh wave of Buddhism passed on to Orissa from this Radha
country (of which there are still traces).

7. Vide No. 6 above; that explains Vararuci’s Buddhist
monk life for 12 years. Both the Vararucis were Buddhists.

8. ‘The Lord of the West’ is also the title given to the Sata-
vihana king by Xharavela (to Sri Satakarni, 168—157 B.C.).
The period referred to in the present account being roughly the
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last quarter of the second and the first three-quarters of the first
century B.C., the historical correctness of the title ‘King of the
West’ and the countries ruled over by him being placed in the
West and in the Deccan, is quite clear.—The printed edition of
1908 has ‘Santi-vahana,” an obvious misprint and confusion due
to the proper name of the Satavahana king, Svati, or-its various
Svasti or Santi. Sviti is more or less a contemporary of Bhaga-
bhadra Sunga.

9. This is an important historical reference. I take ‘Bhima
Sukala’ to be no other than Vima Kusula, (son of Kusula Kara),
i.c., Kadaphisa II; ‘Sukala’ is an easy corruption from ‘Kusala’,
‘Kasula’ or ‘Kusula’, and may have originated from misreading of
the name in some coin-legend or inscription or seal, wherein the 3
syllables were placed in a triangle or in a circle.—The 2 ‘Yaksa’
kings, Buddha and Gambhira, of Tibetan references (e.g. JMasii-
jus$rimilakalpa) have already been identified with Kadaphisa I
and II (Kusula and Wima). ‘Dpag. bsam.’ refers (p. 92) to the
former’s ruling from Varanasi and receiving there an embassy
from the Chinese Emperor; to the latter’s rule over Sagari in
Central India (Saugor, C.I.) where he patronised Arya Asanga
at the Usmapuri Vihara (p. 97) and also to his (Gambhira’s) rule
over Paficila (p. 98); it also refers to one of the two kings’ ‘guru’s,
Matr-ceta, same as Mati-citra and same as Aévaghosa (pp. 109,
91, 92). For other synchronisms of these 2 kings in Tibetan
references, e.g., with the Candras (Later Mauryas) of Bengal,
vide J.B.O.R.S., December 1940 ‘and June, September 1941.—
The location and synchronisms of the Kadphisis kings as given
above are quite plausible historically.

10, 10, 10. I.e., after having his revenge upon Kadphises’s
daughter by getting her married to the as yet unknown Kalidasa
(=‘Ma. Khol.” or Matr-ceta, =Asvaghosa, according to Tibetan
references), he fled to the Satavahana court at Pratisthiana on the
Godavari, and became the ‘purohita’ of Svati.

11. An easily intelligible desire, since (i) the Satavahana
dynasty and realm was more in touch with Prakrts and Southern
vernaculars than with Northern Sanskrit, and (ii) Vararuci of
the Praci (Bengal) represented an ancient, apparently a pre-
Paninian grammatical tradition of that region, which due to the
influence of the Buddhistic monasteric universities, tried to make
Sanskrit grammar easy and pliable for the general readers, and
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justified unorthodox forms (e.gr, Aindra, Candra and Katantra
systems); also since (iii) the contemporary Andhras tried to imi-
tate the foreign rulers of the North in their patronage of Sanskrit
(which was thus introduced as medium even of Buddhist reli-
gious writings in this period).—As we shall see, whereas the
‘elder’ Vararuei is identified in tradition with the Grammarian
Kiatyayana, and Panini and Nanda are stated to be his contem-
poraries,—this ‘junior’ Vararuci is stated to be the originator of
the composite Kalapa system based on his own ‘Mahabhasya’ and
the Aindra system.

- -
Y

12. Vararuci being a friend of Nagarjuna who came from
the South, would naturally seek the divine favour of the great
Niaga; this friendship must have been a good introduction for
himn to the Southern Court.

13. This would be the Praci or Eastern Buddhist School’s
‘Mahabhasya’ on Panini, as compared with the slightly earlier
Madhyadesa or orthodox Brahmanical School’s ‘Mahabhasya’ by
Patafijali. The differentiation became clear from the time of
Nanda when both Panini and Katyayana (Vararuci I) wrote.

14. This might mean that Vararuci added 12000 verses to
a grammar of 25000 verses which he regarded as classical and
authoritative, i.e., the standard work of the Eastern School to which
he belonged. Possibly this work was the revised Indra-Vyakarana
composed somewhat earlier by Indra-Dhruva, a brahmana
of the Praci, in 25000 $lokas (as Sum. pa. says elsewhere, as also
Taranatha), under the patronage of his friend Candanapala, king
of one oi the Pracya kingdoms of the time, and a contemporary
of Saraha-Rahula (vide infra).

15. This Sata-vahana prince Bha-varma is probably differ-
ent from Sasta (Sapta or S(S)arva)-varma below,—though the
Sata-vahanas also claimed to be brahmanas. Bha-varma’s attempt
was thus the second one to produce a primer for the Southern
Court. It is clear that Sanskrit was already being used by
notables in the Andhra court,—the uncle and the wife of the
king being experts in that archaic medium.—‘Kalikd’ in the text
here is probably a scriptural mistake for Kartika (which is the
general tradition).

16. The point seems to be that while the King was doubtful
about the usefulness of Vararuci’s first attempt, an earlier Indra-
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Vyakarna of 25000 Slokas plus his own supplement of 12009
verses,—his own uncle Bha-varma, acquainted with the special
difficulties of the Southerners, yet used the same Indra-Vyakarana
as the ultimate basis, only he used an abridgment of it, while
Vararuci used the whole work. This was evidently because the
Aindra school’s arrangement and treatment was more suited for
popular instruction and less full of technicalities.

17. Sanku’s summary of Indra-vyakarana has not perhaps
survived. Or, it may be that prince Bha-varma, jointly with
Sanku, whose services he utilised, produced this abridgment of
the bigger Aindra-vyakarana,—and this began with ‘Siddho-
varna’—etc., and was complete in ‘15 padas’’.

18. It should be noted that the Katantra (=XKityayana-
tantra) or Kaldpa grammar of later medieval ages contains 28
pidas, of which 3 are obvious interpolations; wvide note 20

below.

19. ‘Sasta’ is scriptual variation for Sapta, Sarva or Sarva.
The point is that Vararuci comes in again, and he helps in pre-
paring the finally approved primer for the Satavihaua court; he
has now got that court’s point of view, and has the further assis-
tance of another Southern brahmana; the work became popular
in Bengal also, as Vararuci was a Bengali,—and in the time of
Naya-pala and Candra-gomi, I$vara(-varma) produced a fresh
edition of Kalapa.

20. As noted above, 28 less 3 interpolated sections would
make the 25 sections of Kalapa known in earlier days. It is clear
that Vararuci added 10 more ‘padas’ to the 15 of Bha-varma and
Sanku. It is not clear who is responsible for the 400 &lokas.—
The explanation given here of the name Kalapa is certainly more
reasonable than the one based on Kartika’s peacock; this is the
Buddhistic secular explanation as distinet from the brahmaniecal
mythological.

21. In about the middle of the first century B.C. the Andhra
court becomes ‘Sanskrito-phil’.; in a century however it becomes
‘Prakrito-phil.” In between, between Svati and Hala, Sanskrit,
associated chiefly with the foreign ruling clans of India, must
have fallen into disfavour again as such,—z.e., since the Sakas
became bitter and successful foes of the Andhras and pushed them
back from North and Central India; in the time of Sviati (z.e.,
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of Bhigabhadra, Kusula and Wima or Vararuci, Nagirjuna and
Kalidasa), the Andhra position was much stronger, and they
could lightly follow Saka-Yue-chi fashion of patronage of
Sanskrit (probably based on Sunga reaction against Mauryan,
and judged by the foreigners shrewdly as a potent instrument for
undermining Buddhism as a mnational force while outwardly
patronising it).

22. I.e., after he had ‘done much good service’ (probably
in the cause of Buddhism) in the Sata-vahana kingdom of Deccan,
and apparently in the Sunga kingdom of Malwa also (Bhaga-
bhadra being Nagirjuna’s friend and thus his too); before all
this he was for 12 years in Rara as a monk; so he would be about
40 at the time when he repaired to the court of Bhima at Varanasi;
and he must have left it shortly afterwards, say when he was
about 45,—a suitable age for L..nrg rejected as a husband by a
proud, veducated young princess.—Like Vararuei,. Mitr-ceta-
Maticitra-A$vaghosa, all identified in Tibetan references with
Kilidasa (Ma. Khol.) are stated to have held the position of ‘guru’
at the ‘Yaksa’ court.

23. Two other ‘Yaksa’ (Yueh-chi) princesses are known in
history; one is the mother of the Sunga Xing Bhagabhadra-
Kadiputra (the princess of Kasi here can only mean a member of
the family of the two Yaksa kings of Varanasi referred to al-
ready, possibly a sister or aunt of Kadphises I); the other is the
mother of Dharma-Candra of Bengal of the Candra or later
Mauryan Dynasty and Queen of Sri--Candra, also either a sister,
or (preferably) an aunt of Kadphises I [vide J.B.O.R.S. Decem-
ber 1940, June and September 1941]. It would seem that Kad-
phises I (Buddha-Yaksa) was not the first Yueh-chi emperor in
India proper, and that this position belongs to his immediate
predecessors; perhaps he bore the name of Kara Kadaphisa, while
Kadphises I was Kusala Kara (and his successor Wima Kusala or
Bhima Sukala). It seems clear that this first Yue-chi conqueror
(approximately between 120 and 107 B.C.) sought to secure his
position by matrimonial alliances with both the Buddhistic later
Mauryans and the Brahmanical Sungas, so that his daughters’ (or
sisters’) sons would be ruling over the territories of the two
dynasties still claiming imperial rank. This explaing the middle
position of the Yueh-chi kings between Buddhism and Brihma-
nism, while the capital at Varanasi explains their Bull symbol,
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ete.—One thing is at any rate clear,—Kialiddasa was related to
the Yueh-chi (Yaksa), Sunga and Candra (later Mauryan)
Royal Families. The growing Indian culture of the Yueh-chi
dynasty is shown by the readiness with which Wima offers his
daughter to mere scholars of monasteric or literary reputation.
instead of primarily thinking of politic royal marriages.

24. The age of Vararuei must have been a stronger reason
than her estimate of his learning, as the subsequent incidents
show,

25. This shows the Buddhist monk-scholar 11 a normal
human mood. That is why he fled to the Andhra court as soon
as Vasantl was married. In tradition Vararueci and Xilidasa
are said to have been friends in the court of their common patron,
a ‘Vikramaditya’; it is quite understandable how sometime later
on when Kalidasa stood revealed as a great poet, the general re-
conciliation could take place.

26. Vararuci guessed that a handsome vouth would be a
catch, and learning would be a secondary point. It is something
that we hear our elusive ancient great poet was an attractive
person like Ravindra of our days; if he is the same as A$vaghosa
(as the Tibetan references indicate), some details are also known
about the great poet’s home town and province, and about his
parentage and early life: briefly (cf. Dpag. bsam., p. 91), his
father was a brahmana named Sangha (or Saragha, Saraha)-
guhya(-guha), and his mother was the young daughter of =a
merchant, who was given away in marriage (being perhaps in
loco parentis to her,—vide infra.) to Sangha or Saragha by Pitr-
dasa the Senior, who was ‘guru’ to Sri-Candra of Bengal (already
mentioned as later Mauryan contemporary of Kadphises I); all
three, and this event, belonged to and happened in ‘the city of
Khor. ta.” (probably wrong for Ahkhor. rta.=Wheel and Horse)
in the Préci (i.e., Sri-Candra’s kingdom of Anga, Vangila, etc.);
the Indian name of this town must have been ‘Cakra-dhara-pura’,
or ‘Cakra-badava-pura’ [c¢f. mod. place names ‘Cakradharpur’
or ‘Cakrabede’], or other synonymous combination; it is possible
however to take ‘Khor. ta.” as a Tibetan attempt to render a Bengal
place name phonetically; cf. mod. place names like Khardia or
Khurda in that region. It also appears that the original name of
Advaghosa=Kailiddsa was Krsna, (or Kala(d)(1)), and as he grew
into fame, he acquired a large number of alternative appellations;



KALIDASA AND ITI8 CONTEMPORARIES 413

he was also called ‘Pitr-dasa Junior’, after his mother’s guardian.
The ‘title’ Adva-ghosa may be explained as ‘“‘one who has made
the town having the name of ‘Aéva’ (i.e., ‘Ahkhor. rta.’) famous”
or “‘the pride of ‘Adva’-town.”” It also appears (from Dpay.
bsam., pp. 84-85, with p. 91) that Saragha (Saraha)-guhye was
also known as Saraha-bhadra, Saraha-wa (S°-pa) or Saraha, and
as abbot of Nalanda (in which post he was succeeded by Nagirjuna
from Pundravardhana) he was known as Rahala-bhadra. He
was ranked by some as a Ksatriya, but was the son of a Tantrik
Buddhist nun (Dakini) by a Brihmana, born in the city named
Raijna in a Pracya kingdom. He is also stated to have chosen
the ‘Yogini’ daughter of an arrow-merchant of Maharastra as his
consort for Tantrik rituals [probably the same as the merchant’s
daughter to whom he was formerly married by Pitr-dasa of
Nalanda who acted as her father], and to have been the first
preacher and populariser of Vajrayana Tantrikism (with Maha-
mudra, etc.), it being confined to Orissa court before this time
(i.e., the half century following Kharavela), and also the first to
compose the Doha class of songs for Buddhism, which he employ-
ed with great success in converting thousands, from princes to
common men, to his new interpretation of Buddhism. [Some
Dohas of Saraha-pada have been preserved in Bengal, of course
in somewhat modified dialect]. If, following Tibetan references,
we accept the identity of Kalidasa and Aévaghosa,—we may con-
clude that the great classical poet of India had quite an extra-
ordinary heredity, and an environment of intellectual aristocracy
in touch with royal courts; and the creative religious poetry of
his scholarly father (whose activities spread from the classrooms
of Nalanda to courts of Kings like Sri-Candra, Candanapala and
Ratnapidla, and to the huts of the poor), and the intellectual
quality and emotional mysticism of his once cloistered mother
snd grand-mother, must have moulded to a large extent the
stuff in the great poet,—tv which the finishing touches were given
by his scholarly and appreciative wife, the princess Vasanti.—
Could we now say Kilidasa is but a name? There is a curious
parallel between Ravindra’s father the great ‘Maharsi’ being a
scholar and a religious poet and reformer, and the classic poet’s
father of repute in religious poetry and history. It would seem
after all that Kalidisa was a Bengali (and a Tintrik Buddhist)
by birth, perhaps born of a Marathi mother. Cf. Candidasa of
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Bengal, who combines many shades from Buddhism and Vaisnav-
ism to Saktidm.

27. The story of a ‘shepherd’ youth may have originated
from the name ‘Asva-ghosa’. What Vararuci could easily do
would be to take charge of a bright but do-nothing wayward
youth, being the son of a scholar whom 'e must have known
very well at Nalanda or in Bengal, .e. of Saraha the Abbot-
Poet,—and pass him off at the foreign Yueh-chi court as a great
scholar,—satisfying his conscience that it would not be a very
great outrage. The ‘branch-cutting’ story illustrates the way-
ward, unreasonable nature of genius at an immature stage. On
this slender basis all the other stories about inability to pro-
nounce or understand Sanskrit words, etc., have grown.

28. He could surely be introduced as a ‘guru-putra’, if not
as ‘guru’; probably Vararuci did so, and was only trying (suc-
cessfully) to conceal the as yet unpolished character of the youth.
This would explain the readiness with which Wima and Vasanti
both assented to the proposal.

29. The ‘ustra’ comes in in other Indian forms of the Kaili-
dasa legeud also. The origin again seems to be in the name
‘Afva-ghosa’. Vide also note 32 below; possibly this eccentric
son of a scholar-poet had neglected studies orthodox, and had
been taking genuine delight in farming as a hobby,—and that is
another good basis of the various stories making the poet a fool-
ish cowboy at first.

80. The Sanskrit passages in the Tibetan text here are cor-
rupt, and should be verified and checked from Sanskrit versions.

31l. Obviously to avoid trouble, and no other court except
the Satavahana one was then safe for him, since the Candras and
the Sungas were both allied to the Yueh-chis.

32. These evidently refer to the sculptured ‘jataka’ friezes
of Sarnath (Mrgadava near Varanasi) which were still fully in-
tact; the future poet was evidently interested in the artistic
quality of these examples of animal sculpture. Was Kilidasa an
all-round artist also, like Ravindra? His writings would rather
indicate it. He (Aéva-ghosa) was a great musician.

33. I.e., ‘Tara’, ‘Candi’. This is explained by his mother
Laving been a ‘Tantrik Yogini’, and his grandmother being a
Tantrik ‘Dikini’, as well as his father (Saraha-Rahiila) being a
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Vajrayana Mahamudra-Sadhaka. Vardnasi was also an ancient
Galkti worship centre; Vindhyacala the great Bakti-pitha is close
ta it; Siva-Sakti gold miniatures of Indo-Scythic -period are
known. Probably since the poet regarded his powers as o gift by
the grace of Sakti, his first work ‘Kuméra’ (beg. with ‘gsti’ —
whereby hangs another significant Kalidasg legend), is prac,tica’lly
a Sakti-Kavya.

34. The princess was evidently educated in the orthodox
Buddhist way; she came to scoff and stayed to admire.—TIt seems
to me that Kalidasa represents in himself a synthesis between
Buddhism and Sakti-ism, which was made possible by his paren-
tage and matrimony; taking Kaliddsa as identieal with Aéva-
ghosa, this synthesis (with emphasis on Sakti-ism in earlier years
and Tantrik Buddhism in later years) explains on the one hand
the great similarity in language and style between the writings
of the two (now wrongly taken to be separate), and on the other
the ability of the same poet and philosopher to tap Brahmanical,
Tantrik and Buddhistic lore, episodes and legends, and to appeal
to the minds of all classes of contemporary readers equally well.
One reason for the late medieval separation of Agévaghosa and
Kilidasa may easily have been this that the synthesis, versatility
and universal appeal of the poet was slowly forgotten with the
decline of Buddhism in India, and the growing antagonism
between Brahmanism and Buddhism in the six centuries afler
Kilidasa (1st 6 centuries A.D.);—and while the Hindus remem-
bered the poet as ‘Matr-ceta’ or Kiliddsa only (leaving out his
other appellations), the Buddhist not only remembered these
(Matr-ceta, etc.), but in accordance with their wusual historical
practice, recorded as well the name of ‘Aéva-ghosa’ based on his
home-town, and stated the identity.

85. It is significant information that Kaliddsa was also a
great linguist and scholar; identified with Advaghosa, this is clear
acd true; even otherwise, the combination of these three func-
tions is not at all rare in Indian literary history;e.g., Vararuei 1L
(cf. Vararuei I, who wrote Vifesa-Vyakhya Kavya), Bhartrhari,
etc.,—down to even Ravindra-nitha.

86. It is interesting to note that this version of the Kali-
dasa tradition does not mention other works usually attributed to
he poet; either the original Kalidasa wrote only these two, or
these two were the first productions of the poet (the one beg:in-
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ning with ‘ast?’ first, and that beginning with ‘hafcit’ second,—
as another tradition has it.

37. I.e., when he wrote these towo, he used the variant name
‘Kalidasa’, his usual name being  ‘Matr-dasa’; It was a sort of
pen-name, with a pun on his earlier name of Krsna (=Kila(a)(1)).



WHO WAS THE FOUNDER OF THE
VIKRAMA ERA*

By M. V. KiBe

Almost all the western scholars, and a few of the
Indians! kring down the date of the composition of at
least some of the Siktas of Rgveda to 600 B.C. Cn the
other hand, some of the eastern scholars would carry back
the date of Candra Gupta Maurya to the 16th Century
B.C.2

Mr. Triveda is of the opinion that the Sheet Anchor
of the Indian History fixed by Sir William Jones in the
year 1795, viz., the contemporaneousness of Alexander
the Great and Candra Gupta Maurya, which is based on
the similarity between the name Sandrakotus and him,
given in the Greek records, and certain other facts, but
which is not compatible with the original statements of
the Puranas, which were also known to the Greeks, is
wrong.® The average period of 20 or 25 years assigned
to each reign of the kings named in the Pauranika dynasties
i1s also wrong because, (a) the reigns of some kings are
known te be longer and, (b) some names of minor and
unimportant kings have been omitted, which can be
proved from the tfeatment accorded to dynastic names,
even in the so-called historical period fixed by the western
scholars. According to Mr. Mankad, the Sandrakotas
of the Greek was Samudra Gupta, the son of Candra

* A paper submitted to the 12th All India Oriental Conference
held at Benares, 1944.

1 Mr. Shethe’s Certain Vedic Avastan and Greek Traditions
and the Age of Rgveda—A.B.O.R.I. Jubilee No. pp. 451-464.

2 Mr. Mankad’s “Manvantara-Chaturyuga Method’ (ibid.,
pp. 271—290).

8 Dr. Triveda’s ‘““Sheet Anchor of Indian History > (ibid., pp.
581—592).
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Gupta I, the founder of the Gupta dynasty. Hence the
period of the Guptas is carried back by more than thous-
and years. According to Dr. K. P. Jaiswal, the Guptas
were Karaskar Jats.* As the Guptas revived Hinduism,
which had gone down before the Baudhas, they were in-
corporated in the Ksatriya-varna and may thus have come
to be regarded as cne of the four—say Agnikula-families,
born out of the Agni-Kunda at Mt. Abu, but this story
1s of modern origin, so also, is the statement that the Vikra-
maditya was a Paramara of later origin. However, at
least according to Hala’s Saptasati, which some scholars
hold to belong to the 1st Century B.C., there was a
famous king named Vikramaditya, reigning at that
period.

Mr. Mankad in his paper already referred to® main-
tains that a Manvantara caturyuga computation of 40
years, was in existence and the years of the dynasties
given in the Puranas, which are up to the end of the
Andhra dynasty, are given in its terms. It appears that
it was replaced by the Vikrama Samvat, after an intereg-
num of about a few years. The interegnum covered the
periods of the reigns of Candra Gupta I to the beginning
of the reign of Skanda Gupta I, who was the last Gupta
King, who defeated the Sakas and Hinas. This will be
presently supported.

If, therefore, the basis of the enumeration of the years
given in the previous paragraphs has a solid foundation,
which there is no reason yet available to doubt, the Bud-
dha’s death is carried to 1790 B.C. and of Asoka’s reign
to about three centuries later.? From the Mauryas to
the end of Andhras, intervemnes a period of about a
thousand years. An interval of about six hundred years
must be regarded as the dark age in history which is now

1 Dr. K. P. Jaiswal’s “Imperial History of India” (pp. 165-
156).

-
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held to be from the Mauryas to the Guptas—age now held
to begin after the Guptas, who are held to have existed
in the fourth century B.C. Indifferent attention has been
paid to the references in existing literature for a history
of India, baséd on newly discovered works such as Kau-
mudi Mahotsava and Manju$ri Mualakalpa. 1t has brought
to light the Vakataka Empire, but it covered mid-India
only between 150 and 350 A.D., the pre-Gupta period as at
present understood in accordance with the Sheet Anchor
of Sir William Jones.

If, therefore, Candragupta I, or his son, Samudra
Gupta be held to be the contemporary of the invasion of
Alexander and of Selukas Nicator, a period of nearly
three centuries is required to be filled up by the Guptas
up to Skanda Gupta who all called themselves Adityas or
Vikramadityas® or simply Parakrama, a variant of
Vikrama,® Skanda Gupta I, took up the title of Vikra-
maditya. The names of those Imperial Guptas known
up to now are Candra Gupta I, Rama Gupta, Samudra
Gupta, Candra Gupta II, Kumara Gupta and Skanda
Gupta. The exact period to be counted being 275 years,
to fit in Skanda Gupta with 56 B.C., the average reign
of these, comes to about 45 years. Now it is known that
Candra Gupta reigned for 7 years, Rama Gupta only for
a few years and Candra Gupta II for 51 years. Deduct-
ing these nearly 59 years of those three Kings, the period
of the reigns of the remaining three averages 90 years
each, which is rather too long. The only surmise possible
is that like the dynastic names of individual kings given
in the Puranas some names of unimportant rulers have
been left out. It will be seen that the average for six kings
is not inordinately long.

6 A forthcoming paper on Gupta coins by Mr. TDiskalkar,
Curator, Indore Museum,
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In one of the previous paragraphs, reference has
been made to the pre-Gupta, that is to say, the pre-Greek
invasion period. The history of this period fits in well.
with the scattered information which can be culled from the
Vam$anu-caritam of the Puranas, commencing from Manu
Vaivaswata, Brhat-Katha@. which is now thought to be
extant only in the shape of the Kathd-saritsagara of the
first Millennium of the Christian era, the Gathas of
Jainas, the stories in Bhasa’s dramas, the references in
Kalidasa’s Meghaduta to Pradyota, Udayans, Vasava-
dattd, Vaccaraja and the antiquity of Ujjain from the
time of Sri Krsna, at least from that of the Pre-Asokan
period and fit in well with one another. So also do the
story of the Mrechakatika, and the conquests of Raghu
in the Raghuvamsa.

Only four acts of Bhésa’s C@arudatta, which is the
basis of the same acts of the Mrecchakatika are available.
Dr. Oliver of the Illionis University (U.S.A.) writes that
Palaka of the Mrechakatika was a son of Pradyota of
Ujjain.® This is based on Bhasa’s Pratijia-Yaugan-
dharayana (Act II, Stanza 13). It appears from the
stories of Bhasa’s Swapna-Vasavadattd, and Mrecha-
katika, combined, that on account of Udayan and Palaka
being competitors for the hand of the daughter of the
king of Vatsa, viz., Padmavati, there was revolution at
Ujjain and Palaka was overthrown. He also appears to
have been a tyrant like his brother or father Pradyota;
like him Candra Gupta II bore the title of Canda-
Mahasena.?

In the Pusicaagas the names of six founders of
different eras are given. It is written therein that after
a lapse of 135 years Vikrama Samvat will be replaced.

6 The Trial of Carudatta in Modern Setting, by Lt.-Col.
T. J. Kedar, Vice-Chancellor, Nagpur University.



WHO WAS THE FOUNDER OF THE VIKRAMA ERA 421

Ujjayini was occupied by Candra Gupta II, but it seems
that it passed out of the hands of his descendants, until
it was re-conquered by Skanda Gupta I, who according
to what has been hitherto displayed, reigned in the 1st
Century B.C. According to Dr. Hemchandra Joshi,
D.Litt.,” an eulogy (wufee) dated 63 V. S. has been
found in the Deccan and 103 in the Punjab. He
further says that mention of Vikrama is found in the
Skanda-Purana, and quotes Prof. Eggerton as saying
that a King, having the title of Vikramaditya, reigned at
Ujjain in 57-56 B.C.

Skanda Gupta defeated the Hinas, who may be identi-
fied with the Sakas or a mixture of both, and maintained the
glories of the Guptas, and became the last prominent king
of the dynasty. Tt is said, as already pointed out in the
previous paragraph, that Vikrama Samvat was super-
ceded by Salivahana, who started his own era after 135
years of the former’s era. This Salivahana was no doubt
a Satavihana, which was a Maharastra dynasty.® It
appears that there is a strange mixture of dates in these
two eras in subsequent literature which can be solved in
the following way : Salivahana’s era may have prevailed
even in the North of the Narmada but the sway of Satava-
hanas in these parts was interrupted by Ku¢anas, Ksatra-
pas, and others, who ruled over Ujjain. The subsequent
king of these parts, who expelled or defeated the foreigners,
was Yasodharman, who also called himself Vikramaditya.
The king, who according to Alberuni, defeated the Hiinas
at Karur, was this king. It appears from Bhavabhiiti’s
dramas that the city of Ujjain had assumed a secondary
place. This was probably after the Satavihanas had

7 Vikramaditya, by Dr. Hemchandra Joshi. D.Litt.,
(Berlin), in Hindi.

8 Jogalekar’s ““Home of the Satavahanas’’ (op. cit., pp. 196 —
205).
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receded from these parts. The name of Malava Ganana,
belonged to this period, and continued even after Yaso-
dharman.® It is claimed that there is ample evidence for

the presumption that Skanda Gupta I, was the founder
of the Vikrama era.

o Vikrama Samvat in Sahyadri (Marathi) October, 1943, by
Dr. Altekar.



AYODHYA IN ANCIENT INDIA
By B. C. Law

Geographical position

Ayodhya or Ayojjha or Ayudha is one of the seven
holy places of the Hindus.® Fa-Hien calls this town as
Sha-che and according to Ptolemy it is known as Sogeda.
Its capital was Sujanakot or Sancankot, 34 miles north-
west of Unao in Oudh on the river Sai in the Unao dis-
trict. In the Brahmana Literature we find that Sunah-
sepa speaks of this town as a village.? According to
the Vividhatirthakalpa® of the Jains, Ayodhya is also
known as Vinita, Saketa, Iksvakubhimi, Ramapuri
and Kosala. It is the birthplace of Rsabha, Ajita,
Abhinandana, Sumati, Ananta, and Acala. Seven Jain
preceptors were born here. According to this Jain work,
Ayodhya was 12 yojanas long and nine yojanas broad.®
This town is situated on the banks of the Saraytd river,®
about 6 miles from the Fyzabad Railway Station. It is
also a sacred place of the Vaisnavas. Sarayi or Sarabhi®
of the Pali literatuve is the Ghagra or the Gogra in Oudh.
According to the Vividhatirthakalpa, the river Ghargha-
radaha meets with the Saraya and is known by the name
of Svargadvara. This river rises in the mountains of
Kumayun and after its junction with the Kali-nadi, it is
called the Sarayd, the Ghagra or the Dura. According to

1 Ayodhya Mathura Maya Kasi Kanci Avantika, Puri Drard-
vati carva Saptaita moksadayikah.

2 Aitareya Brahmana, vii, 3. 1 f.; Sankhayana Srauta Sitra,
XV. 17—25. Cf. J.R.A.S. 1917, p. 52 note.

3 & 4 Twidhatirthakalpa, p. 24.

5 Ramayana, Balakanda, Ch. 24.

6 Vinaya 11, 237; Anguttara Nikaya, IV, 101; Samyutta 11,
136; Udana, V. 5. The Aciravati was its tributary.
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the Mahabharata,” the Sarayu issues from the Manasa-
sarovara. The Son and the Saraya® joined the Ganges
near Singhee, 8 miles east of Chapra in Saran, between
Singhee and Harji-chupra, two villages on both sides of
the Ganges, about 2 miles to the east of Cherund and 8
miles to the east of Chapra. According to Alberuni,
Ayodhya is situated about 150 miles south-east from
Kanauj. In the Buddhist period, Kosala was divided
into Uttara-Kosala (northern Kosala) and Daksina-
Kosala (southern Kosala), the Sarayd being the dividing
line between the two provinces. The capital of the
Southern Kosala was Ayodhya on the Sarayi. According
to the Ramayana,® the river Syandika or the Sai between
the Gumti and the Ganges formed the southern boundary
of Kosala.

Rhys Davids points out that Ayodhya had sunk to the
level of an unimportant town in Buddha’s time.’®* Some
think that Ayodhya and Saketa were identical but Rhys
Davids says that both the cities existed in Buddha’s time.
They were possibly adjoining cities like London and
Westminster. Ayodhya seems to have been the earliest
capital and Saketa the next.!* According to the Chinese
pilgrim Yuan Chwang, it was 5000 li in circuit. The
Ramayana tells us that Ramacandra walked south from
Ayodhya to Pancavati. After killing Ravana, Rama is
said to have proceeded to Kiskindha and thence to

7 Anusdsanaparva, Ch. 155. The Sarayi is mentioned among
other rivers: —RahasJam Satakumbhéai ca Sarayii ca tathaive
ca Carmanvatim Vetravatim Hastisomam disam  tathé (Mbh.,
Bangavisi Edn., p. 821, 19).

8 Cf. Ramayana, p. 47, vs. 3—5, where we read that Rima
visited the confluence of the Ganges and the Sarayu.

9 I. Chs. 49-50.
10 Buddhist India, p. 34.

11 Rai Chaudhuri, Political History of Ancient India (4th
Ed.), p. 91.
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Ayodhya > Ayodhy3 is described in the Ramayana as
being situated on the banks of the river Sarayi in the land
of Kosala which was a big janapada or country and the
well-known town of Ayodhya was included in it. Manu,
the progenitor of man, is said to have built Ayodhya
which was 12 yojanas in extent and 3 yojanas in breadth.
According to the Ramayana, it took 4 days and nights to
cover the distance between Ayodhya and Videha at normal
speed ; swiftly moving envoys could cover the distance in
3 days. At a distance of one krosa (2 miles) from the
capital city of Ayodhya, was situated Nandigrama where
Bharata ruled over the people of Ayodhya during Rama’s
exile. The Ramayana further points out that 3 days and
3 nights were generally taken for swiftly flying mes-
sengers to reach Mathura from Ayodhya. Rama’s palace
was half a yojana distant from the banks of the Sarayid.!®

Chinese pilgrims’ accounts

The Chinese pilgrim, Fa-Hien, who visited Ayodhya
in the 5th century A.D., saw the Buddhists and the
Brahmanas not in good terms. He also saw a tope there
where the four Buddhas walked and sat.!* Another
Chinese pilgrim, Yuan Chwang, who visited India in the
7th century A.D. after travelling more than 600 li and
crossing the Ganges to the south, reached the Ayudhi or
Ayodhya country. According to him, Ayodhya was the
temporary residence of Asanga and Vasubandhu. He
says that Ayudha is Saketa, 7.e., Ayodhya. The country
yielded good crops, was luxuriant in fruit and flower and
had a genial climate. The people had agreeable ways,
were fond of good work and devoted to practical learn-
ing. There were more than 100 Buddhist monasteries

12 Mahabharata, Bangavisi Ed., 543, 52-70.
13 Ramayana, (Bangavasi Ed.), p. 1466, 1.
14 Legge, Travels of Fa-Hien, pp. 54-55.
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and more than 3000 Brethren who were students of Maha-
yana and Hinayana. There were 10 deva temples and
the non-Buddhists were few in number. Within the
capital was the old monastery in which Vasubandhu
composed various Sastras. There was a hall in ruins
where Vasubandhu eaplained Buddhism to princes and
monks who used to come from other countries. Close to
the Ganges was a large Buddhist monastery with an
Asoka tope to mark the place at which the Buddha preach-
ed to Devas and men for 3 months on the excellent doc-
trines of his religion. Four or five li west from this
monastery was a Buddha relic tope and to the north of
the tope were the remains of an old monastery where the
Sautrantika-vibhasa-sastra was composed. In a mango-
grove 5 or 6 li to the south-west of the city was the old
monastery in which Asanga learnt and taught. The
three Buddhist treatises referred to by Yuan Chwang
were communicated to Asanga by Maitreya, viz., Yoga-
carabhumisastra, Sutralenkara-ttké and Madhyanta-
vibhdga $astra. About 100 paces to the north-west of the
mango-grove was a Buddha relic tope. Asanga, accord-
ing to the pilgrim, began his Buddhist religious career as
a Mahisasaka and afterwards became a Mahayanist.
Vasubandhu began his career in the School of the Sarva-
stivadins. The Chinese pilgrim also refers to an old
monastery 40 li north-west from Asanga’s chapel. Within
this a brick-tope marked the place at which the conver-
sion of Vasubandhu to Mahayanism began. After the
death of Asanga, Vasubandhu composed several treatises,
expounding and defending Mahayanism He died at
Ayodhya at the age of 83.'*

Ajodhya in the Epics
According to the Ramayana, Ayodhya was a city full

15 Watters on Yuan Chwany, 1, pp. 354—9.
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of wealth and paddy. It had spacious streets and roads.
Its streets were well-watered and looked gay with flowers.
It had lofty gates furnished with doors and bolts amidst
the net-work of its streets. Furnished with all kinds of
equipments, it looked like a bulwork with its defences.
It was the home of a large number of skilful persons
trained in arts and crafts. It was full of palatial build-
ings, green bowers and mango-groves. Around all these,
a long row of $ala trees looked like a girdle. The city
was rendered impregnable being surrounded by a deep
ditch filled with water. Animals useful to men like
horses and elephants, cows, camels and asses could all be
found there in large number. It had in it merchants
from different countries, feudatory chiefs and princes
from all quarters. Splendid with its stately mansions,
it had a large number of pinnacled houses. The city had
lofty seven storied buildings inlaid with gold and precious
stones. It was a crowded city and frequently resounded
by the drums and the notes of the harp and other musical
instruments. It had a galaxy of great men, benevolent
sages, and virtuous people. This blissful city had Kamboja
horses and mighty elephants. Men of rank could be found
in the city moving in chariots, horses and elephants. The
parks and pleasure-gardens were resorts of lovers, where
merry folk used to gather in the evening !* In the
Mahabharata, the city of Ayodhya is given the epithet
of ‘punyalakshana,’ that is, endowed with auspicious
signs. It was a delightful spot on earth and its sparkling
splendour looked like the shining moon in autumn.!?

Social History

According to the Ramayana there were four grades
of social order, e.g., the Brahmanas, the Ksatriyas, the

16 Ramayana, p. 309, vv. 22—24,
17 I'bid., p. 6, vv. 90—-98.
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Vaidyas and the Sidras. They had to fulfil duties and
obligations of the respective orders.’® The Ksatriyas
obeyed the Brahmanas, the Vaisyas followed the Ksatriyas,
and the Siidras served the three upper castes.'® The
Ksatriyas like the Brahmanas had to perform the
worship thrice daily. The Brahmanas occupied the most
exalted position in the social order of the age. Being
placed at the highest rung of the ladder, the special privi-
leges that were denied to the Ksatriyas, were however
enjoyed by them. Thus the Brahmanas alone had the
right to master the four Vedas and used the sacred sound
Onkara and Vasatkara.*® The Brihmanas had also the
right to study not merely the sacred scriptures meant for
their own class but also to acquire the sciences and arts
intended for the Ksatriyas.*

Ordinarily birth in a family determined once for all
the caste of a man. Transgression of this rule was,
however, allowed in special cases. Thus the sage Visva-
mitra, a Ksatriya by birth, became a Brahmana(?) by
dint of his extraordinary merit and was accepted in the
rank of a Brahmana by his great rival Vadistha.?? The
instance of Aémaka, a royal sage, born from the union of
sage Vadistha with a Ksatriya queen of the Iksvaku
ruler 6f Ayodhya, as related in the Mah@bharata, shows
that offsprings born of such asavarpa union were not un-
known.?® In the code of Manu we find mention of such
asavarne marriages of the anuloma and pratiloma types.

The Brahmanas were exempted from capital
punishment.?* The robbing of their property was con-

18 Ramayana, p. 114, v. 23.

19 Mbh. 171-12, 23—47.

20 Jbid., pp. 16-16, vv. 16—19.
21 Jbid., p. 114, v. 23.

22 Ramayana, p. 114, v. 27.

23 Mbh., 171-72, 23—47.

24 Ramayana, 1391, v. 34.
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sidered to be a heinous act according to the public opinion
of the time.?® They lived on vegetable diet.?

Famine was rare in the city of Ayodhya. The people
were free from diseases. Premature death was unknown.
Everyone was charitably disposed and all residents
whether male or female used ornaments. Malpractices
were unknown and people were faithful in the observance
of sacrificial rites.*” People were loyal, faithful, and
hospitable to their guests. They used to enjoy a long lease
of life with their wives, sons and grandsons. The sick
and the destitute were treated to sumptuous dinner. Food
and dress were freely given to all during the sacrifice.
Walking in circle around a dignified person before part-
ing was the common way of paying homage.?® In a
$raddha ceremony a large number of cows, gold and other
riches were given to the Brahmanas.?® Extortion was
utterly unknown.*® During the coronation ceremony, the
streets were richly decorated and illuminated,®* musical
instruments were played and the Brahmanas used to chant
sweet benedictions. The coronation ceremony was held
in an auspicious hour with good stars on a favourable
day. Thus Rama was installed as king by the family
priest Vasistha and others on a suitable day with the
favourable star $ravana.s?

Various evil-killing rites were performed.** To
follow elder brothers was the golden rule for the younger

26 7bid., p. 1392, vv. 48-49.

20 7bid., pp. 1404-5, vv. 26-27.
27 Ibid., p. 15, vv. 10—12.

28 7bid., p. 116, v. 39.

20 Jbid., p. 126, vv. 21—25.

80 7bid., p. 186, v. 24.

81 7bid., p. 150, vv. 17-18.

32 Mbh., 543, ,62—70.

38 Ramayana, p. 208, vs. 46-47.
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brothers.®* Earning money by selling lac, flesh, honey,
iron or poison was considered abominable.*® The offer-
ing of oblations in honour of the departed spirit was a
common custom,®® and the offering of watery oblations in
honour of the departed ancestors was prevalent.?” Jealousy
among rival brothers was not unknown. It was a com-
mon-place occurrence that a wife should cling to her
beloved, a friend should act in a like manner. For a
brother to stick to his brother and act in a reciprocal way
was something uncommon.38

Devotion to husband was considered as the highest
virtue for married women.®® According to the orthodox
ideal of the age, the amorous look from other’s eyes, the
faintest touch from a member of the opposite sex other
than her husband would have a sinister influence on the
good reputation of a chaste wife.°

No act of violence should be committed on the weak
and the helpless and specially on women. Such unchival-
rous conduct looked like an act of cowardice. Stealing
others’ wives by treachery was an offence.®* Respectable
ladies never exposed themselves to public view. Seclu-
sion of women within the confines of the inner apartment
was the usual rule. If necessity arose, they would move
in palanquins or some other covered vehicles with ade-
quate veils over their faces and requisite garments over
their bodies. On no ordinary account could they come
out to public streets by crossing the city gates on foot

34 Tbid., p. 240, 6.

35 Jbid., p. 320, v. 38.

36 Jbid., p. 822, vv. 2-3.

37 Ramayana, p. 3712, vs. 26-27.

88 Jbid., p. 11568, v. 14.

89 Ibid., p. 2056, vs. 25-26.

40 Ibid., p. 1196, vs. 19-20; p. 1198, vs. 26-27.
41 Jbid., p. 1165, vs. 12-13-
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or«move with an open countenance.* The exit of women
before the public view was allowed for serving the needs
of different kinds of Vyasanas like hunting, game of
dice, etc. In times of war or public sacrifice on the occa-
sion of the marriage ceremony or during the work of
choosing one’s partner from among a large number of
suitors in an open assembly (Svayamvara) or in times of
great distress or sorrow women had the right to come out
of their harem and expose themselves to public view. The
use of deformed men and women for the work of the
harem was in vogue at the time of the Ramayana.*® The
life of widow seems to be the worst lot, the highest curse
for a woman.**

There were expert barbers, as well as good musicians
and well-trained courtesans, big merchants and traders at
Ayodhya.*® Disrespect to Brahmanas, parents and
priests was considered to be a sacrilege.’® Preservation
of dead bodies in vessels filled with oil was then known.*”
King Dasaratha’s dead body was preserved for sometime
before its actual cremation by Bharata.*®

Religious History

At the time of the Ramayana, the people and the
members of the royal household were on the whole reli-
gious. Religious sacrifices were performed and Vedic
mantras were chanted. During the horse sacrifice of
King Dasdaratha, twenty-one kinds of sacrificial wood were
prepared and set up by expert craftsmen; of these six
were made of the timber of the Bilva tree, six of Khadira

42 Jbid., p. 1185, v. 61; p. 1194, vs. 14-15.
43 Ibid., p. 181, vs. 1—3.

44 Jbid., p. 1309, vs. 42-43.

45 Jbid., p. 1220, vs. 3—b5.

46 Jbid., p. 1267, v. 21.

17 Ibid., p. 1419, v. 8.

48 Ibid., p. 322, v. 4.
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wood, six of Pald@sa plant, one of the Slesmataka' timber
and the remaining two of pine wood. The sacrificial
wood was covered with cloth and gold and worshipped
with scented flowers. In a sacrifice many cows and a
large number of gold and silver bits were given to the
priests.®® On the banks of the Sarayi, Rama and Laks-
mana offered their morning prayers and repeated the
Savitrl mantra at the instance of the sage Visvamitra.®*
In the hermitage of Visvamitra, they performed the usual
sandhya and morning prayers and offered oblations to the
sacrificial fire.”* As we have already pointed out, offer-
ing of oblations in honour of the departed spirit was the
common practice. The Ksatriya kings and princes used
to observe ten days of afauca or the observance of impurity
caused by the death of relations.®® Among the Brahmanas,
sophists were not unknown and followers of the hedonist
school of Carvaka were also found. Four hundred horse
sacrifices, four thousand Véjapeya and numerous
Gomedha, 4 gnistoma and Atiratra sacrifices®®  were
performed by some eminent kings of the Iksvaku race.
Duly bathed, a Ksatriya king used to offer oblations to
fire, and make worship in adoration of his ancestors and
Brahmanas and then pray before the images in temples
inside his palace. As regards religious rights the Sadras
remained on a low footing of inequality in comparison
19 Cordia obliqua-Cordia Myax Linn Willd- A tree or shrub
in all provinces, whole of warmer parts of India; a pretty large
but low tree in most parts of Circars, but chiefly in gardens and
hedges and mnear villages in Gujarat, North Xanara, Deccan,
Western Ghats, etc. There are two varieties, viz., Kshudra

Slesmataka=Cordia obliqua and Slesmataka or Cordia Wallichii.

When ripe the fruits of this plant are eaten by the people of the
locality.

50 Ramayana, p. 31, vv. 50-51.

51 7bid., p. 47, vv. 3-5.

62 7hid., p. 58, vv. 31-32; ibid., p. 89, v. 2.
53 Jhid., p. 323, vv. 1-2.

5¢ Jbid., p. 1452, vv. 8-9.
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with the Brahmanas and Ksatriyas. Sambuka, a $Stadra
by birth, was slain by Rama for making vedic sacrifices.®
Jainism

In the history of Jainism, we find that a Jaina
tirthankara named Ajitanatha was born at Ayodhya. He
earned the title of the ‘“Victorious’’ for he was so devout
an ascetic that he was unrivalled in performing auster-
ities. He soon attained salvation.®® A Jaina monk
named Buddhakirti was well versed in Jaina scriptures.
He flourished during the interval between Pars$vanatha -
and Mahavira. Once while performing austerities on the
banks of the Saraytd in Palasanagara he saw a dead fish
floating. He carefully watched it and thought that
there was no harm in eating the flesh of the dead fish for
there was no soul in it.%7

Lord Adiguru attained enlightenment on the Astavata
mountain near Ayodhya. Twenty-four Jain images were
established on this mountain. Dovinda Siari while wan-
dering at Serisaya took his bath in the Sarayd river
according to the Vividhatirthakalpa. At the instance of
the Goddess Padmavati a blind artisan was employed to
make an image of Parsvanatha. Three great images
were brought from Ayodhya by air.

Buddhism

Ayodhya was hallowed by the dust of the feet of
Gautama Buddha who lived there on the banks of the
Sarayi. While he was there, he pointed out to the
bhikkhus, the transitoriness of the human body. He told
them thus, ““The human body is like a foam, and similar-
ly consciousness, glamour, and human activities, etc.,

55 Ibid., p. 1420, vv. 3-4.
56 S. Stevenson, Heart of Jainism, p. 51.
67 7bid., p. 60
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have no essence at all.”’®* The inhabitants of Ayodhya
saw the Buddha entering their town accompanied by a
large number of bhikkhus. They built a monastery for
him in a dense forest at a curve of the river Ganges and
presented it to him. He dwelt there- for sometime.5?

Political History

The Ramayana refers to the kings of Ayodhya and
the system of administration prevalent there. It is in-
teresting to note here the duties of an Iksvaku king.
Aroused from his sleep at dawn by the hymns of prisoners
and si#tas, a king was served with water for washing
hands and feet. Duly bathed a Ksatriya king offered
oblations to fire and prayed before the images in temples
inside his palace. After finishing the morning duties he
used to attend to the business of his state and then go
to his court where he would meet his ministers. The
king with his ministers used to listen personally to the
prayers and complaints of his subjects.®® Worthy treat-
ment was given to state guests including kings and
princes.®* The king used to spend the first half of each
day in doing the business of his state and the latter half
of his time was spent in enjoying the company of the
ladies of his harem.o?

The chief aim of a righteous monarch was to earn
the loyalty and goodwill of his subjects.® He used to
hear the report of his trusted servants and reliable court-
iers in order to ascertain the public opinion about his
government.®® He used to redress the grievances of his

58 Samyutta Nikaya, 111, 140 fi.

50 Saratthapakasini, 11, p. 320.

60 Ramayana, pp. 1364-65, vv. 9—24 and 1.
61 7bid., p. 1356, vs. b & 11.

62 Ibid., p. 1363, v. 27.

63 7bid., p. 1367, vs. 14-15.

64 Jbid., p. 1364, vs. 5—T.
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subjects as far as possible.®® Nobody was detained or kept
waiting at his door if he came to pray for something
before the king.®® He was assisted in his administration
by able ministers, eminent jurists and men well-versed in
the sacred lore. Punishment was always in proportion to
the nature and gravity of the ofience.’” Life-long exile
or transportation was an alternative for death sentence.®®

The king used to give private interviews to spies and
special messengers for confidential talks. Divulging
state-secrets, watching or overhearing such secret talks
were highly punishable.®® The succession to the throne
was generally determined according to the law of primo-
geniture in the Iksvaku family.™

Rama’s youngest brother Satrughna ruled Mathurad
which he founded.” His younger brother, Bharata, with
his two sons Taksa and Puskala conquered the Gandhara
country. The cities of Taksasdila and Pugkalavati were
ruled by the two sons of Bharata.”? Candrakanta and
Angadiya were ruled by the two sons of Lakgana named
Candraketu and Angada.”® Kuda and Lava were rulers
of southern and northern Kosala respectively.” Satru-
ghna, Rama’s younger brother, installed his two sons

Suvahu and Satrughati as kings of Mathura and Vaidesa
kingdoms respectively.?

65 7bid., pp. 1379-80.

06 7bid., pp. 1382-83.

67 Jbid., p. 1891, vs.  32-33.
68 7bid., p. 1461, v. 13.

60 7bid., p. 1457, vs. 11-12.
70 7bid., p. 387, v. 386.

1 Ibid., p. 1412, vs. 8-9.
72 Jbid., p. 1455, v. 1l.
78 Jbid., p. 1466, vs. T—9.
74 Jbid., p. 1462, v. 17.

76 Ibid., p. 1463, 10.
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In the Mahabharata,s the mention is made of sixteen
celebrated kings (sodasa-rajika) some of whom belonged
to Ayodhya, namely, Mandhatr, Sagara, Bhagiratha,
Ambarisa, Dilipa™ and Rama Dasarathi. In the Maha-
bha@rata mention is also made of Tksvaku, Kakutstha,
Yuvanasva, Raghu, Nimi and others.”™ The pious Dir-
ghayajna was the king of Ayodhya when Yudhisthira
ruled and performed his Rajasiiya sacrifice.” Divakara
was a king of Ayodhya who was the contemporary of
Senajit, king of Magadha. Both of them were contem-
poraries of Asimakrsna.®® TIksvaku, one of the nine sons
of Manu Vaivasvata®' reigned at Ayodhya who had two
sons, Vikuksi-§asada and Nimi. From the former was
descended the great Aiksvaku dynasty of Ayodhya gene-
rally known as the solar race.

The Iksvakus, Aiksvakus or Aiksvakas are the titles
of the solar race. Iksvaku was so called because he was
born from the sneeze of Manu.®® The Puranas give a
list of the kings of Ayodhya.®®

The Ramayana genealogy, according to Pargiter,
must be treated as erroneous and the Pauranic genealogy
is to be accepted.®* The Puranas say that there were two
Dilipas, one father of Bhagiratha and the other father
or grandfather of Raghu, but according to the Rama-
yana, there was only one Dilipa, father of Bhagiratha

76 vii, 56, 2170; xii, 29, 910—1037; i, 1, 223-4.

77 Dilipa II.

18 Mahabharata, 13, 221—34.

70 Jbid., 241, 2.

80 Vayu, 99, 270 and Matsya, 50, 77.

81 Vayu, 85, 34; Br. 7. 1-2; Ag. 212, 5—1, 18—39; Bd. iii,
€0, 2-3; K-wr, i; 20, 4-—-6 Va, 64 29-30; Hd.. 1i, 38, 30—2.

82 Vzgzmpurana Wilson’s Trans. III 269.

83 Vayu, 88, 8—213; Brahmanda, 7, 44—8, 94, Hv. 11, 660;
832; Matsya, 12, 25—-57 Pad. v. 8, 130— 62; Kar I, 20 10—
21, 60 Vignu IV, 2, 8, 4 49.

84 Ammmt Indian Hutoﬂoal Tradition, pp. 92 ft.
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and great-grandfather of Raghu. According to the
Ramayana, Raghu was the father of Kalmagapada and
Aja is placed twelve generations below Raghu but the
Puranas make Aja son of Raghu. The Raghuvam$a®®
supports the Puranas that Aja was the son of Raghu.
The Ramayana makes Kakutstha son of Bhagiratha and
grandson of Dilipa but the Puranas say that he was the
son of Sasada. The Mahabharate supports the Puranas.®®
The Raghuvam$a®’ also supports the Puranas in saying
that from his time the kings had borne the title of
Kakutstha and that Dilipa was his descendant.

From Dasdaratha to Ahinagu there is general agree-
ment. After Ahinagu, most of the Puranas give a list
of some twenty kings Paripatra to Brhadbala agreeing in
their names though some of the lists are incomplete to-
wards the end.®®

The Aiksvaku genealogy of Ayodhya mentions the
following kings :—(1) Prasenajit who was the contem-
porary of Matinara; (2) Yuvanasva II, Mandhatr who
married Sadabindu’s daughter named Bindumati Citra-
rathi, (3) Purukutsa and (4) Trasadasyu.

Jahnu of Kanyakubja married the grand-daughter
of Yauvanadva, that is, Mandhatr.s®

The Talajanghas attacked Ayodhya and drove the
king Bahu from the throne. Mandhatr of Ayodhya had
a long war with the Druhyu king Aruddha or Angara®®
and killed him.®

86V, 35-6.

86 Mahabharata, iii, 201, 13515-16.

87 VI, 71-4.

88 Ancient Indian Historical Tradition, p. 94.

89 Vayu, 91, 58-9. Bd. iii, 66, 28-9. Harivamia, 27, 1421--3;
82, 1761-62; Bralmanda, 10, 19-20, 13, 87.
- ;9 Harivaméa, 32, 1837-38. Br. 13, 149-60. AMbh. xii, 29,

91 7bid., iii, 126, 10466.
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Subahu, son of the Cedi king Virabahu and Rtuparna,
king of Ayodhya, were contemporaries.®* Jamadagni
allied himself with the royal house of Ayodhya for he
married Renuka, daughter of Renu.?

Sumitra was the last of the Iksvaku kings in the
Kali age who was contemporary with the Buddha. The
royal house of Iksviku sank into oblivion at the time of
this king.%*

The kings of Ayodhya were connected with the
Vasistha family. The Vasisthas were their hereditary
priests.®® The earliest Vasistha was the famous priest of
Ayodhya in the reigns of Trayyaruna, Satyavrata-
Trisanku and Hariscandra.®® The next great Vasistha
was the priest of Ayodhya in the time of Hariscandra’s
successor Bahu who was driven from his throne by the
Haihaya-Talajanghas aided by the Sakas, Kambojas,
Yavanas, Paradas and Pahlavas from the north-west but
Vasistha maintained his position.

Mitrasaha Kalmasapada Saudasa, king of Ayodhya,
had the fourth noted Vasistha as his priest. The fifth
was priest to Dilipa II Khatvanga and the sixth was
priest to Dadaratha and his son Rama. King Kalmasa-
pada Saudasa beguiled by a Raksasa offered Vadistha
buman flesh as food and was cursed by him.

Iksvaku obtained Madhyadesa® and was the progeni-
tor of the solar race,’ with its capital at Ayodhya.

92 7bid., iii, 64, 2531, 65, 2576; Va, 88, 174; Bd. iii, 63, 173;
Br., 8, 80; HV ., 15, 815.

93 Pad, VI, 268, 8, 73-T4; 269, 158.

94 Cambridge History of India, Vol. I, p. 309.

9 Bd. iii, 48, 29; Vi, iv, 3. 18. Pad., vi, 219, 44.

96 Pargiter, Ancient Indian Historical Tradition, p. 205.
o7 Br., 7, 20.. HV., 10634.; Siv., vii, 60, 17; Va., 85, 21.
98 Matsya, 12. 15; Pad., v, 8. 120.
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The kingdom of Ayodhya rose to very great eminence
under Yuvanasva II°® and especially his son Mandhatr
The latter married Sasabindu’s daughter Bindumati. He
was a very famous king, a Cakravartin and a Samraj and
extended his sway very widely ' Mandhatr or his sons
carried their arms south to the river Narmada. The
supremacy of Ayodhya waned and the Kanyakubja king-
dom rose into prominence under its king Jahnu. The
Haihayas overcame Ayodhya. The foreign tribes settled
there after Ayodhya was conquered.

Ayodhya rose to prominence again under Am$umant’s
second successor Bhagiratha and Bhagiratha’s third suc-
cessor Ambarisa Nabhagi.1!

Of the Manva or solar kingdoms that existed origin-
ally three remained, those of Ayodhya, Videha and
Vaisali.’** These three Manva kingdoms were not domi-
nated by the Aila stock. The earliest Angirasas were
connected with Mandhatr, king of Ayodhya, and the
eariliest Angirasa Rsi was connected with Hariscandra,
king of Ayodhya.%

Dasaratha called in the help of the rustic Rsyasrnga
from Anga.'** The eastern and southern kings and kings
of the distant Punjab were invited to Dasaratha’s sacri-
fice at Ayodhya. Ayodhya and the Vasisthas had no
association then with the brahmanically elite region as
Pargiter points out.'®® The Kathasaritsagara refers to
the camp of Nanda in Ayodhya.1o8

90 M ahabharata, iii, 126.

100 7hid., iii, 126, 10462.

101 By, 78, 56—17; lad., vi, 22, T—18; Lg., i, 66, 21-2; Va,
88, 171-2.

102 Ancient Indian Historical Tradition, p. 292.

103 /bad., p. 304.

104 Rgmayana, i, 9 and 10.

105 Ancient Indian Historical Tradition, p. 314,

106 Tawney’s Ed., I, p. 3T.
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In Buddhism we find that there was a king of Ayodhya
named Kalasena whose city was surrounded by ten sons of
Andhakavenhu (Andhakavenhudasaputtda dasabhatika)
who uprooted the trees, pulled down the wall, captured
the king and brought his kingdom under their sway.'%
The city of Ayujjha was governed by the descendants
of king Arindama.°8

In Jainism we find that Prasannajita, a king of
Ayodhya, give his daughter named Prabhavati in marriage
to Pars$vanatha.1®

Ayodhya seems to have been included within the
kingdom of Pusyamitra Sunga. An inscription found at
Ayodhya mentions the fact that Pugyamitra performed
two horse-sacrifices or a$vamedhas during his reign.'*°
According to a spurious Gaya plate, Ayodhya was the seat
of a Gupta jayaskandhavara or ‘Camp of victory,” as
early as the time of Samudra Gupta. Some coins of Pura
Gupta have on the reverse the legend, “‘Sri Vikramah,”
which may be a shorter form of the full title ‘Vikrama-
ditya’. Allan identifies ** him with king Vikramaditya
of Ayodhyi, father of Baladitya, who was a patron of
Buddhism through the influence of Vasubandhu. It may
be assumed on the basis of this identification that the
immediate successors of Skanda Gupta had a capital at
Ayodhya probably till the rise of the Maukharis.!?

107 Jataka (Fausbéll), IV, pp. 82-83.
108 Vamsatthapakasini (PTS), Vol. I, p. 127.

109 §, Stevenson, Heart of Jainism, p. 48.; C. J. Shah

(Jainism in North India, p. 83) considers this to be a misconcep-
tion.

10 F, 1., Vol. XX, p. 57.
111 Gf, B. M. C., 3upta Coins, p. cxxii.

112 Rai Chaudhuri, Political History of Ancient India, 4th
Ed., pp. 495-496,
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Ayodhya Coins

A large number of coins were found on the site of
Ayodhya. These coins fall under three classes.*®* The
first and the earliest consists of a few rare cast pieces, of
which three types are known. The first type is known
from one piece only;!** it has a flower on the obverse and
a plain reverse, and may not be a coin at all, but an orna-
ment. Type II is only known from a unique specimen in
the Museum,!'® the obverse type is a svastika which con-
nects it with type III, and the symbol on the reverse is
well known from several series of punch-marked coins.
The square coin published by H. Rivett-Carnae,!¢ (ob-
verse svastika, rev. bull) is probably also a coin of this
series. Type III is the commonest of this class: the
obverse, a svastika over a fish, is connected by the former
symbol with the preceding type; the roughness of the cast-
ing makes it difficult to break up the reverse type into its
component symbols. These coins probably contain a
crescent or a taurine symbol above a steelyard, but might
be a taurine symbol over an axe. The former is the more
probable explanation, and the occurrence of the steelyard
suggests that these are local coins of the city, as distinct
from the dynastic issues; they may be compared with the
Taxila pieces bearing a steelyard. Their date may be
conjectured to be the third century B.C.

The remaining coins of Ayodhya are inscribed with
the names of the rulers who issued them, and fall under
two very distinct clasges, issued by two separate dynas-
ties, one of square cast coins showing no trace of foreign in-
fluence in their style and types, and another of round struck
pieces which have types rather than symbols. The coins

113 Cf. H. Rivett-Carnac, J.4.S.B., 1880, p. 138.
14 Pl. XVI. 6.

us P]. XVI, 7.

16 J A.S.B., 1880, Pl. XVII.
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of the rulers of the first dynasty closely resemble one an-
other in style and are connected by their types. The
obverse is a bull, or rarely an elephant, before an elaborate
symbol not always distinct, which is replaced on the coius
of the later dynasty by a ceremonial standard or spear.
The reverse type consists of a group of five or six symbols.
The characteristic symbols are a small ‘Ujjain’ symbol, a
tree in railing, a group of four nandipadas in a square,
a svastika, a river or snake and another symbol. Two
rulers, Visakhadeva and Sivadatta, have also the type of
the abhiseka of Laksmi. The names of six rulers of this
dynasty are known from their coins, which bear simply
the Prakrit form of the name in the genitive. They are
Miladeva, (Maladevasa), Vayudeva (Vayuderasa), Vifa-
khadeva (Visakhaderasa), Dhanadeva (Dhanaderasa),
Sivadatta (Sivadatasa) and  Naradatta (Narada-
tasa). At least one other ruler is represented by the un-
certain coins on which the name is possibly Pathadeva.
The type of Visakhadeva coin first published by Rivett-
Carnac and now in the Indian Museum, has on the reverse
a buckler-like object, a solar symbol with a central boss
surrounded by a circle of dots within rims. This came
from Fyzabad, as did all the coins published by Rivett-
Carnac. No attempt to arrange these rulers in chrono-
logical order is possible, nor have we any literary or in-
scriptional references to them. They probably cover the
second century B.C.

The third class of coins belongs to a later dynasty.
From Rivett-Carnac and Cunningham we know that these
come from the same site. They are round pieces struck
from dies leaving the seal-like impression characteristic of
early Indian struck coin, and very distinct from the coins
of the earlier dynasty. The usual types are obverse: a
bull before a standard or spear, which closely resembles the
ceremonial spear on the Agvamedha coins of Samudra
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Gupta,''” and reverse a bird, usually called a2 cock but
probably a hamsa, and a palm-tree with a river (or less
probably a snake) below. These three elements are to be
regarded as separate symbols and not as being combined to
form a single type, as their proportions show. Another
but rarer reverse type is an elaborate nandipade in a
framework; the complete form of this type is probakly
something like the large symbol found on the coins of
Almora. This occurs on the coins of Kumudasena,
Ajavarman, Samghamitra and Vijayamitra. Vijaya-
mitra is the only ruler who coins both types. Oan the coins
of Kumudasena and Ajavarman, the object in front of the
bull is probably a form of that on the coins of the earlier
dynasty, a kind of triangular standard with cross-bar in
railing. Kumudasena''® is the only member of the
dynasty to call himself raja; the others inscribe their
coins with their names only. The rulers represented in
the British Museum are Satyamitra (Satyamitasa), Arya-
mitra (4yyamsitasa), Samgha (Mitra), Vijaymitra (Vijeya-
mitasa), Kumudasena (RaZjiia Kumudasenasa) to which may
be added from the Indian Museum collection the names of
Ajavarman (4 jevarmana) and Devamitra (Devamitasa).!1®
None of these rulers is otherwise known to history. Their
reigns probably covered the first two centuries A.D.120

17 Cf, B.M.C., Gupta Coins, P1. V. 9.
118 See Rapson in J.F.4.S., 1903. p. 287.

119 Cf. Catalogue of Coins in the Indian Museum, i, pp. 150-
61, No. 16, Pl. XIX. 16 and 18.

120 Allan, Catalogue of the Coins of Ancient India, Iniroduc-
tion, pp. lxxxvii—xc and 129—139.






UDAYOTTUNGA
By K. R. PisgAROTI

UDAYOTTUNGA, the author of the Kaumudi* on
the Locana of Abhinavaguptapadacarya, is also the author
of a love-lyric, called Mayira-sande$a.? He is one of the
most eminent of our 4dlankarikas and at the same time the
least known; and a note on this author in the light of the
information available from the published portions of his
works and from other sources cannot but be interesting
to students of literary criticism particularly.

The late Prof. S. K. Sastri, M.A., 1.E.S., has as-
sumed that the name of the author of K-L is Uttungodaya.?
Presumably, the name appears to be Udayottuiga. In
the first place, Uttunga is found used as a titular name
elsewhere also.* Ip the second place, Udaya, epigraphi-
cal evidence shows, is found used by certain families as a
surname, indicative of their lineage from, or close asso-
ciation with, the ancient Ceras. Thirdly, there are ves-
tiges of the family name of Udaya still persisting in the
names of certain towns and villages in the locality.® And
lastly, the expression wuitungadudayaksamabhrtalh could

1 The first sixty-four pages of the text of KU hus been pub-
lished as the first fascicule Ly the late Prof. Mm. S. K. Sastry,
and this, indeed, shows the extraordinary scholarship and erudi-
tion of the author.

2 Extracts from MS. have lately been published by Dr. C.
K. Raja in MW. of the 13th June and then again of the 29th
August 1943.

8 Vide introduction to the edition of K-L. This view 1is
presumably supported by Dr. Raja also in the iwo contributions,
mentioned in note 2 ante.

4 Compare the name, for instance, Kulottunga Cola, 1072—
1118 A.D.

5 Vide paragraph following the next.
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well mean the Udaya king, named Uttunga. These
would show that the name of the author was Uttunga, and
not Udaya, and that he belonged to the Udaya royal
family.

This Udaya royal family, alias, Villarcattam-sva-
rapam, had their headquarters at Udayampeérar, about six
miles to the east of Trippunithura, which, in church his-
tory, is famous for the synod of diamper under Archbishop
Menezes towards the close of the sixteenth century.® The
family traces its descent from $,7 Kantha,” a mythical
ancestor, and presumably who was Samanta, 1.e., non-
Ksatriya, by caste. The territories, over which the
family held sway, extended roughly from Udayanapuram,
near Vaikham, in the south to about C'ringanore in the
north. It lay westwards of the Kuri-scariipam towards
the backwaters and comprised the whole of the sea-board
minus the territories which belonged to the chief of
Itappilly and the Kaimals, together known as the
Anjikaimals, and it included among others the following
places Cembil, Kumblam, Panannat, Elankunnapula,
Cennamangalam, etc.®

Some of the place names are interesting and may be
noticed in this connection : Udayanipuram is Udayana-
puram, the town of Udayana, 7.e., the Udaya chief.

¢ Vide H-C.

7In S, the author styles himselt as Srikanthar@je : vide
article cited in note 2 ante. IL deserves to be pointed out that,
as our tradition would have it, the author and the Sandedakira are
identical and, therefore, Sri Kantha who sends the message of
love must be identical with Udayottunga, the poet. Hence, we
believe Sri Kantha is the titular name of Uttunga, a name deriv-
ed from that of the mythical ancestor of the royal family in
which he was born. This name is but unknown to us: compare
for instance—

$rikanthavamiakala$@mbudhipirpacandral.

8 This is the information supplied by my friend and colla-
borator, Mr. A. G. Warrier, Superintendent, Secretariat, Erna-
kulam in summary form.
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Udayam-perir is Udayana-perir, ¢.e., the great town of
the Udayana king, presumably the capital. Udayattum-
vatukkal, alius Udayottunga-vatukkal,® is the seat of
Udayottunga. Again, Udayottunga figures in the name
of a local temple of learning—Udayatunge$varapandita-
sabhamatham® which is more correctly UdayottungeSvara-
panditasabhamatham ; and, if the name is any indication,
this centre of Sastric studies must have been at least
actively patronised by Udayottunga.!* The vestiges, still
persisting in the names of towns and villages in the area
between Vaikham and Trippunithura, would indicate that
the Udaya royal family, alias the Villarvattamsvaripam,
had their headquarters somewhere in this area.

The last chieftain of this royal family resigned his
titles and privileges in favour of the royal family of
Cochin, whose feudatory he was, and the circumstances
which led to this incident are found narrated in a family
chronicle, some leaves of which alone are now available.?
The chief of Parar, another feudatory of Cochin, insulted
the chief of Villarvattam; and the latter, himself unable
to demand compensation, went to his overlord, the king
of Cochin, adopted him as his anantaravan, i.e., heir and
successor, and requested him to avenge the insult done to

 The term—vatukkal—means seat or residence; and hence
the term means the residence of Udayottunga.

10 The funds of this temple of learning have been utilised
for founding the Sanskrit college at Trippunithura, over which
{ggapresent writer had the honour to preside for six years from

¥ "'29.

. 11 We say patronised-guardedly. Tor, according to a tradi-
tion current amongst us, this was a very old centre of learning
and was once presided over by Prabhikara, the tounder of the
Guru school of Mimamsa. Udayottunga possibly extended the
scope of its activities and made it function better by increasing
the funds at its disposal. Vide the writer’s paper Sanskrit
Studies in Cochin, contributed to £C.

12 Unfortunately, it was a very damaged copy, and, what
was worse, the pages were deranged.




448 K. R. PISHAROTI

himself and his family. The forces of Cochin marched
against the arrogant Parir chief, and in a short time
defeated him utterly.'® This event should have taken
place towards the close of the fifteenth century, and this
is suggested by an incident recorded by the Portuguese.
In the year 1510 A.D. one Thommaraja, a Christian ap-
proached the Portuguese, represented himself as the lineal
descendant of the Villarvattamsvaripam and hence the
heir and successor to the family estates and titles,'* and
requested them to reinstate him on his ancestral throne
which had been taken over by the king of Cochin. This
representation did not produce any result,'s but the date
given indicates the period of the merging of the Villar-
vattam-svaripam in the royal house of Cochin : it must
have taken place sometime towards the close of the fifteenth
century. When the tradition mentioned in the family
chronicle is read along with the incident reported by the
Portuguese, we get to know the circumstances which led
to the merging of the family : firstly, the conversion of
the heir-presumptive into an alien faith; and secondly the
chief’s incapacity to avenge the insult offered to him and

13 Prima facie, the incident narrated here seems to have
taken plare in 647 M.E. that is, 1472 A.D. It may, however, be
mentioned that this dating is not inconsistent with the date ad-
vanced on other bases.

14 This would evidently mean that the last chief who made
over the titles to Cochin must have been deceased by the time.

156 Thommaraja, the Christian pretender to the titles of Vzllar-
vattamsvaripam, was encouraged to do so, because the Portuguese
were also Christians and were interesting themselves in the wel-
fare of that community, but more because they had great influence
over the King of Cochin. Again, just about this time there was
discord in the Cochin royal family also over the question of suc-
cession: (vide the Cochin State Manual). Certainly, if the pre-
tender had any right, the Portuguese would have championed his
cause, for that would have meant a Christian kingdom under their
thumb. And this, therefore, is an indication that Thommaraja
had by his apostacy forfeited his claims to the throme.
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the family by the chief of Pariir.'® Naturally, therefore,
the last chief of the family adopted the king of Cochin as
the successor to his family titles and privileges, the bulk
of the landed properties being handed over to his children,
from whom is said to have descended the present Paliyam
family.'7

We know that Udayottunga, the author of K-L. and
MS. must have been alive sometime about 1480 A.D. as
his reference to Uddanda clearly indicates.’® And, since
the Svariipam became merged in the Cochin royal family
before 1510 A.D., we may conclude with a fair degree of
certainty that it was this prince himself who handed over
the family titles to Cochin. Himself not being a warrior,
he could not avenge the insult done to him; nor could he
prevent his anantaravan from becoming a convert to
Christianity. Hence, Uddayottunga handed over his
family titles to the king of Cochin and devoted himself to
the gentler arts of peace—to poetry and literary criticism
and to the organisation, rather development, of the temple
of learning at Kumblam, known as Udayatungesvara-
panditasabh@amatham. This, then, gives the date of the
author of K-L : he must have been living in the last quar-
ter of the fifteenth century and must have died before 1510
A.D.,” and this dating is borne out by the reference to
Uddanda.

The identity of the author of K-L and MS. and his
contact with Uddanda explains Udayottuinga’s sending a

16 Presumably, this had something to do with the conversion
of the heir.

17 This also explains the close relationship existing between
the Paliyam family and the Cochin Royal Family even unto this
day. In olden days, the head of the family was the prime min-
ister of the Maharaja of Cochin.

18 Cf. VGC. Chapter III.

19 Vide note 14 ante. This is the date of Thommaraja’s re-
presentation to the Portuguese.
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message of love and hope to a heroine, belonging to the
house of Taccapalli in Annakara-de$am, near Kunna-
kulam,?* and Uddanda’s sending a similar message to a
heroine at Cennamangalam, the southern headquarters of
Villarvattam chief.** During this period and for sometime
later, Porkkalam, near Kunnakulam, was a sacred shrine
for all orthodox scholars, for there lived the famous
Payyar Bhattatiris—over a dozen in number—and all
alike distinguished scholars and poets, the foremost
amongst whom were Maharsi and his son Parame$vara,
known also as Mim@msa-cakravarti who has left his name
behind him in a series of original contributions in the
field of Mimamsa-éastra.?* Uttunga, himself being a
scholar, was naturally drawn to this Bhatta-mana, where
he came into contact with the great scholar-poet Uddanda.
There the chief must have married a woman of the place,
probably the daughter of the local chief, Kandan-kota, and
to her he later sends a message of love in his MS. Cen-
namangalam was the southern headquarters of the Villar-
vattam chief, and Uddanda must have often visited that
place at the invitation of Uttunga, and so he sends a
message of love to 2 woman there in his KS.?* These two
Sandeéas together complete a geographical survey of
Kerala from Kolattiri in the north to Trivandrum in the
south. The heroine of MS. was Uma alias Maracemanti,?*
a daughter of Kandan-kota of Cittanjursvaripam.?® She

20 Vide the first paper of Dr. Raja, quoted in note 2 ante.

21 This is the theme of the well-known XS. of Uddanda, pub-
lished by the Mangalodayam Company, Trichur. A short notice
of this work is set forth by the writer in his VGC, that is being
serially published in the BSRVR], Trichur, vide Chapter III.

22 The subject is elaborated in VGC, mentioned in note ante.

23 As a matter of fact Uddanda’s contact with Cennaman-
galam was a topic difficult to expla :ni vide VGC cited in note 20
ante.

2¢ Vide citation in note 14 anfe.

25 So far as we know there seems to be no justification for
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must have been a well-known figure of the day, for she
appears again as the heroine of the earliest Malayalam
kiavya, CU a work which has to be assigned to the latter
half of the fifteenth century, as internal evidence shows.?*

To conclude : the author of K-L and MS must have
lived in the latter half of the fifteenth century, married
Uma alias Maracemanti, daughter of Kandan-kota of
Cittanjarsvarapam, handed over his titles and privileges
to the king of Cochin towards the close of the century and
devoted himself to the arts of peace, to literature and
literary criticism and to the extension of the Pandita-
sabha at Kumblam.?**

The writer here permits himself to indulge in a little
speculation. The most important work on the rhetoric of
Malayalam language is LT. We have elsewhere shown
that the author of this work must have lived after 1401
A.D., possibly in the latter half of the century.*® The
erudition, versatality and critical acumen which charac-
terise L7'. are of the same order of merit as is seen in the
K-I.. May we not, therefore, identify the author of K-L
with the author of L7'? This is tempting enough,® but
at present it iIs a mere speculation to be accepted or re-
jected in the light of a comparative study, when the full
text of K-L. and AS. are rendered available.

assuming that Uma alias Maracemanti was the wife of Kandan-
kota, chief of Cittanjar. The expression, $rikanthorvipatibahu-
matam as well means the daughter of the chief, and this probably
was one reasen why Udayottunga married her. Simirarly, Dr.
Raja’s citation of a parallel from US, serves no useful purpose in
the context, since there also Unninili was only the daughter of
the chief of Vatakkankir and not his wife. And note this San-
defa does not say that she was the consort of Kandan-kota.

26 The subject is set forth in some detail in TVGC, already
cited in note 20 ante.

27 T'ide the writer’s paper on Sanskrit Studies in Cochin,
vide PC.

28 This is set forth in the writer’s paper on LT., vride note 43,
which is being published in the current number of BSRVT.

20 T'ide the writer’s paper on LT. cited in the last note.
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RESEARCH IN INDIAN PHILOSOPHY : A REVIEW
By P. T. Rasu
(Continued from page 364)

It is maintained by some that the doctrine of Emer-
gent Evolution is to be found in Indian Philosophy, parti-
cularly in the Sankhya. One writer thinks that tattvan-
taraparinama is emergent evolution. The reader is
staggered. If the writer is questioned he might begin
drawing distinctions and concludes that the western
conception of emergent evolution, if it is to be perfect,
ought to be tattvantaraparindma. But we are concerned
not with what emergent evolution ought to be for the
west but with what it ¢s in the west. Lloyd Morgan is
the first philosophical exponent of the view. Indeed,
Alexander, Hobhouse and some others used the idea
earlier, but the first to use the term as a label for his
philosophy is LLloyd Morgan. Later also other formula-
tions of the theory sprang up. One important point we
should not forget is that Emergent Evolution is a philo-
sophy of the naturalists, that is, those who maintain a
scientific attitude in philosophy or who do not leave the
level of the natural sciences and uphold naturalism in
one form or another. But it is doubtful whether ‘natu-
ralism’ can be applied to the Sankhya at all. As natu-
ralists these philosophers maintain that life and mind
emerge out of matter or, to use a more exact term, super-
vene upon matter. Thus emergence does not mean that
they remain submerged for a long time and then later
come to the surface, but that they are qualities which
certain configurations of matter obtain. They are not
substantives : they are not sa? before they emerge. Un-

like the Sankhya, these evolutionists do not accept the
453
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satkaryavada. W. M. Wheeler writes: ‘‘ * Emergence,’
in the following pages, is neither the manifestation or
unveiling of something hidden and already existing, as in
the common and etymological denotations of the word,
nor some miraculous change,—but a novelty of behaviour
arising from the specific interaction or organisation of a
number of elements, whether inorganic, organic, or
fnental, which thereby constitute the whole, as
distinguished from their mere sum, or resultant.’”’'®* One
more important difference is this. Lloyd Morgan himself
writes : ““We are not to suppose that this means that the
atom develops into a molecule, this into a plastidule (or
whatever it may be called at the level of life), and so on.””*"
That is, there is no change of the lower into the higher:
the lower does not become the higher. There is no
pariname at all, either the fattvantaraparina@ma or any
other. But then what is it that happens? The author
continues : ‘“Each higher entity in the ascending series is
an emergent ‘complex’ of many entities of lower grades,
within which a new kind of relatedness gives integral
unity. May one say that each higher com-plex takes on
the role of a com-plex in virtue of its integral unity; and
that the higher the status of any given entity along the
line of advance, the more do both limbs of the compound
word, and the concept it names, get the emphasis indicat-
ed by italics.”” Does the Sankhya advocate anything
similar? And if the Sankhya doctrine of creation is
a form of emergent evolution, why not treat the doctrine
of paficikarana as another, and so every theory of
creation? Such comparisons and interpretations are of
little value, and are positive hindrances to true under-
standing. They are superficial and depend merely upon

18 Quoted in McDougall’s Modern Materialism and Emergent
Evolution, p. 233.

17 Emergent Evolution, p. 11.



RESEARCH IN TNDIAN PHILOSOPHY 455

the etymological meaning of the word, and not upon a
systematic understanding of the concept. The idea is
detached from its context or universe of discourse, and
most of its significance is lost. This universe of dis-
course is the philosophical outlook of naturalism, in which
the concept grew and took form.

Another example of such work which probably does
not go beyond labelling is the interpretation of the
Advaita as Holism after the famous book, Holism and
Evolution, of General Smuts. The only reason I can
imagine for calling Sankara’s philosophy Holism is that
his Brahman is puarna or completely or whole. There is
little else common between it and western Holism.
Holism is a philosophy of evolution, according to which
evolution tends to create more and more comprehensive
wholes. Smuts writes in his preface: ““An attempt is
made to show that this whole-making or holistic tendency
is fundamental in nature, that it has a well-marked
ascertainable character, and that evolution is nothing but
the gradual development and stratification of progressive
series of wholes, stretching from the inorganic begin-
nings to the highest levels of spiritual creation.”” But
does Sankara’s philosophy say anything about this
tendency? Is it a philosophy of evolution at all? It is
true that Hegel’s all-comprehensive Absolute Idea is
shown as being evolved out of the poorest category Being.
Somewhat similar processes may be shown in the philo-
sophies of Schelling and some others. But nothing simi-
lar can be shown in Sankara's system. We do not
advance one step in understanding it by comparing it to
Holism.

A third example is the discovery of Hormism or
Hormic psychology in the Bhagavadgitd, the Upa-
nisads and so forth. Professor McDougall is the
founder of the school of Hormic Psychology, and it arose
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as a protest against understanding mind as a static struc-
ture. It maintains that mind is dynamic and that the
distinctive mark of the mental is purposiveness.
McDougall writes: ‘“This book teaches, then, a frankly
and thoroughly purposive psychology. Such psychology
is distinctive only so far as other schools neglect, ignore,
or deny this most fundamental peculiarity of all our acti-
vities, their purposiveness. As soon as (and the date
cannot be so far distant) all psychologists recognise this
peculiarity, purposive psychology must lose its distinc-
tiveness and becomes merely psychology . . .’’'®* As a
matter of fact Indian psychology or philosophy says
nothing at all about the methods of interpreting mind.
There is really no need to introduce a concept like the
Horme, and its introduction cannot but lead to confusion
and misunderstanding. Even when we have to deal with
instincts—and McDougall’s psychology is famous for its
treatment of instincts—we may simply call them as such
without bringing in the idea of the Horme. The difference
between structuralism, mechanism, epiphenomenomilasm,
etc., has not been made by Indian psychology. When once
we call a particular doctrine Hormic Psychology, we have
then to waste much of our energy to find out in vain the
corresponding details, and then misunderstand and mis-
lead. Indeed Indian philosophy has no separate psy-
chology even. There are certain psychological discussions
interspersed with metaphysics, logic, ethics, rhetoric,
etc. Even as a philosophical system Hormism cannot be
found in Indian Philosophy. For universal hormism
would mean that our universe exhibits purposiveness.
But to attribute such a doctrine to Indian Philosophy
would amount to nothing less than deliberate mis-
understanding. All Indian systems, whether monistic
or dualistic, preach the realisation of the Brahman as

18 The Energies of Men, p. 23
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the highest in life. But that can hardly be called
Hormism.

A fourth example is the contention that the Git@
preaches axiology or axiological idealism. Axiology is
the theory of value. But it would be too much to say that
the G7ta has a theory of value on the ground that Lord
Krsna, when asked by Arjuna how he is to think of him,
says that he is the best of every thing.'® Practically all
schools of Indian Philosophy present some ideal of life,
which they identify with the Brahman. But that is
not a theory of value except in a very remote sense, in
which case every religion must be called axiology as it
exhorts us to strive after some ideal. Unless it is a
systematically developed theory of value it is a misnomer
to call it axiology. Some Indian systems may be called
axiological idealism, when they identify reality and value.
According to axiological idealism, reality is beyond sense
and is the same as value. Urban, the greatest metaphy-
sician of value who ever wrote in English, says: ‘‘ The
ultimate inseparability of value and reality is now almost
axiomatic; to attempt to divorce them cal issue only 1in
unintelligibility.”’?®* As a matter of fact not even Sankara
says that what he calls Reality is value. But we can see
through his writings and point out that he does mean
their identity. And the position of the Bhagavadgita may
be called axiplogical idealism, only if it supports $San-
kara’s Advaita, but not merely on the ground of
Krsna’s utterances.

It may perhaps be questioned whether it would be
possible at all to interpret our theories if we are not to
give them any names. Certainly, we have to call them
by some names, not necessarily the names of theories

1 Gita, X, 19 foll.
20 Urban: The Intelligible World, Preface.
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which are the latest developments in the west. Progress
in Indian philosophical research does not consist in the
progressive branding of the same old theories with the
names of the western doctrines which are being formu-
lated from day to day. Our philosophy is ancient and
mainly concerned with ontology. Modern scientific
theories and outlook could not have influenced it. The
philosophical reaction which we find in the west to such
theories and outlook, and which took the form of the
philosophies of evolution, axiology, phenomenology, etc.,
etc., cannot naturally be found in it. We cannot be too
cautious in our selection of terminology for interpreting
our philosophy. ‘

There is a method of interpretation, which, though
more serious, necessarily leads to wrong evaluations. It is
based upon the philological study of terms and a genetic
study of concepts. Undoubtedly such studies are useful
in understanding the growth of connotations. Yet to
insist that the origin of the concept invariably determines
the significance of the system is one of the greatest philo-
sophical blunders. If, for instance, @man originally
meant breath as in the German root at¢men, should we
therefore compare Indian Philosophy, for which @tman is
the highest spiritual principle, to the philosophy of
Anaximenes, according to which air is the principle of
the universe, and call it hylozoism or materialism?
Again, as the word jiva comes from the root jz (to live),
should we say that Indian thought has not reached beyond
the biological conception of soul? These interpretations
are fantastic, though scholarly; and to them the answer
is that words as signs are mobile and transfer themselves
not only from one physical object to another, but also from
a physical to a mental. Betty Heimann’s Indian and
Western Philosophy, which has already been referred to,
is full of such interpretations. She writes: “I studied
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the classics. . . . from the linguistic standpoint, and this
procedure ultimately developed into a philosophical
method ultimately associated with the psychological
aspect of philology.”’?* This is her standpoint. And
her conclusion is that Indian Philosophy is transcendental
materialism.?* ‘‘ For while genuine materialism con-
ceives the world as one unrepeated formation India, on
the other hand, rises above single empirical observations
and postulates the transformation of one empirical form
into another, and finally of all these into a static shape-
lessness which is beyond all empirical experience; and
this, once again, precludes the identification of India’s
Ontology with Realism.’’?® It is very difficult to discuss
her arguments in a short compass but a few may be men-
tioned and quoted. ‘‘This doctrine of Maya, however,
even in its negative formulation by Buddhistic-Vedantic
sects, is not akin to any Western idealistic system. For
in the first place no superiority of any spiritual discrimi-
native principle is recognised; on the contrary, it is the
supremacy of the materialistic, the chaotic principle that
is implied; it is eternal Matter that is asserted, and into
this each single form in the end is reabsorbed.”’?* Is
this the reason for identifying Indian thought with
transcendental materialism? Does any system of Indian
philosophy treat Maya as the highest principle? Even
admitting the Sankhya, for argument’s sake, as the
fundamental system as Heimann would have it,?® does it
not have a discriminative principle besides matter?
Further, ““in Indian doctrine no merely spiritual principle

21 Indian and Western Philosophy, p. 18.
22 Jbid., p. 61.
28 7bid., p. 53.
24 Ibid., p. 48.
26 Ibid., p. 89.
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can ever be supreme. From the very beginning, on
the contrary, the second eternal principle of Matter is on
an equal footing with Spirit or Mind.”” *‘‘ In India, it
must be observed, the first and last principle is not re-
garded as being fundamentally different from perennial
Matter; it is neither primeval consciousness, nor is it a
purely spiritual principle; rather it is Matter itself in its
chaotic stage or indefinite fulness or immeasurable empti-
ness, together with the original urge towards self-
manifestation.”’*® If these statements are true, then
Indian thought is transcendental materialism; it has not
been able to rise from the material to the spiritual level.
It understands spirit, probably, as rarefied matter, obeying
all material laws. Is not the law of karma an inexorable
material law attributed to spirit? Is not thereby spirit
conceived in the likeness of matter? ‘‘This Atman (the
vital essence in man) is the same in the ant; the same in
the gnat, the same in the elephant, the same in the three
worlds, . . . the same in the whole universe.”” So Indian
thought could not rise above a biological conception !
““Nama-rapa therefore means that objects can be com-
prehended by means of the name, the logical magical
aspect, or the r@ipa, the visible shape, the first principle
being based on the presupposition namen et omen, that is
to say, words are satya, Reality, and aksara,
constant, inviolable entities; for India’s magical positiv-
ism assumes that an object name is the key to its very
essence, while the second possible approach to things is
through r@pa, visible form.”” Do all the Indian systems
believe that name is the essence of things? Child and
Folk Psychologies tell us that for both children and
primitive people names are the things or at least
adjectives or properties of things. But as mind develops

26 Ibid., pp. 56-T.

e i ————
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both in the race and in the child the word and the object
get detached from each other, though the tendency re-
mains for the word to come up whenever the object is
thought of. But is the doctrine of the aksara brahman
or the $abdabrahman (the Brahman as sound) based upon
an ill-development of Indian mind and the consequent
inability to distinguish between the word and the object?
Buddhism calls objects nama-rapa, but is it because of
its primitive and crude logic? Should we not say that
Dr. Heimann’s conclusions themselves are really due to
her identifing name and thing? What else can a philo-
logical approach to philosophy mean?

The truth is there that in the mental development of
the race and the individual the word is identified with
the thing at first. That is why some of the earliest philo-
sophical attempts both in the East and the West are
characterised by intense philological activity. Even
Greek philosophy before Plato is not exempted from it. It
was thought that the nature of things could be determin-
ed by the etymological study of their names. Plato had to
discuss this question in his Cratylus. Zeller writes:
“It was of the greatest consequence to the Ideal philo-
sophy to ascertain what worth attached to words, and
how far a true imitation of things might be recognised
in them. His (Plato’s) ultimate conclusion, however, is
only this, that Philosophy must go her own way indepen-
dently of Philology.”’*” Are not the interpreters of
Indian Philosophy to take advice from Plato? Systematic
study, systematic comparison, not only of one concept
with, and to another but also of one system as such
with, and to another system as such, must supersede
philological interpretation.

27 Plato and the Older Academy, p. 212.



462 P. T. RAJU

VII

The true aim of research, in Indian Philosophy, even
of the ancient, is not realised only by translating and
editing the texts. The aim should at least be the crea-
tion of the appreciation of our outlook, and that cannot
be achieved only by translation. Nay, the aim should be
wider and higher, the laying bare of the logical structure
of our thought and making possible further developments,
so that we can contribute to the progress of world’s philo-
sophy. Editing and translation is not a very important
part of research so far as Indian Philosophy as philosophy
is concerned. It need not be undertaken by professor of
the Philosophy Departments of our universities. It is
as much a work of the Sanskritists, and so can be safely
entrusted to members of the Sanskrit Departments. Even
the work of tamslation can, to a large extent, be done by
them. Where the work is fairly technical, collaboration
between the Sanskrit and the Philosophy Departments
would produce better results. Or it should be taken up
by one who is qualified in both. Simple expositions can
be given by the Sanskritists themselves now and then tak-
ing the help of a man of philosophy. But where syste-
matic interpretation and comparison are involved, one
‘who is only a Sanskritist can do little. Real philosophical
work begins here. It is said that Sir Ganganatha Jha
used to declare that a professor of philosophy in any
Indian university could do nothing unless he knew
Indian Philosophy. And the work has so far progressed
now that none can do important work in Indian Philo-
sophy unless one has a strong grounding in European
Philosophy. The progress of Indian Philosophy depends
in future on the number of important works that come
from the hands of such workers and the use that is made
of them in further developments. Otherwise, Indian
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Philosophy will continue to be treated as an antiquarian
subject and will be studied as Buddhist remains are
studied. India’s philosophers will no longer make any
contribution to the future progress of world’s philo-
sophy.2®

28 With this idea in mind, which I discussed at length, I con-
tributed the Chapter on ‘‘Indian Thilosophy: A Survey’’ to the
Progress of Indic Studies, and gave a bibliography. A reviewer
mentioned that the bibliography contains a glaring omission of
the Mimamsa Texts published in Madras University Series, the
Guekwad Oriental Series, the Chowkhamba Sanskrit Series etc. The
reviewer seems to have looked only into the section on Mimiinsa.
Had he looked into the otber sections also, he could have noticed
that texts and translations were mostly excluded in the bibliography.
except in the case of Buddhism, where after naming some Buddhist
series, I tried to include as many of those which were not published
in those series as seemed useful and important. I made the ex-
ception because many of the Buddhist works, particularly of the
Mahayana, are not found in any of theIndian languages, dead or
living. And even here we have very few original texts, but mostly
translations. Now, to include all the texts of all the systems,
sects and religions would require many more pages than the
maximum twenty-four allotted to the chapter. Even if a little
more space had been allowed, it would have been more profitably
used in discussing the methods adopted of research than giving a
list of the published texts which can be easily obtained from a
catalogue of any oriental book company, and if still more space
were given, for a philosophical evaluation of the works published
on Indian Philosophy. The order of importance from the
standpoeint of philosophy would be: systematic presentations,
evaluations and comparisons, then historical presentations, simple

expositions, translations and then texts. The attitude of
the reviewer may well be appreciated, as he is a pure
Sanskritist. But so long as that aititude predominates and

influences our research, we would be doing harm to our
own philosophy, which. will not cease to be of mere anti-
quarian interest. A new attibude is badly now in need, as philo-
sophical activity in our country has become stagnant. The new
attitude should view Indian Philosophy as the philosophy of the
Indians, both ancient and modern. The aim of Indian philosophi-
cal research ought to be higher than the publication of texts and
translations. which naturally characterise only the early stages of
the work. Unfortunately what I pleaded for in the work mention-
ed seemed to have made no impression on the reviewer. I make
this reference only as an example of the general attitude that still
prevails to Tndian philesophy.
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VIII

Classifying Indian Philosophy according to religion,
that is, according to whether it is Hindu, Buddhist or
Jaina, we find that till now much work has been done in
Hindu and Buddhist philosophy, but not in the Jaina.
It is not meant that many Jaina original works have not
been published. The Jaina community in India is the
richest, and many texts have been printed and publish-
ed. But we do not find so much philosophical interpre-
tation of Jainism as of Hinduism and Buddhism.

The original texts of Indian Philosophy are not
divided into metaphysics, ethics, logic, psychology, etc.,
as the works of European Philosophy are. We indeed
find a few on logic and epistemology, but the other bran-
ches are intermixed. Modern philosophical research is
trying to separate them. Many books have been written
on metaphysics and religion. We have till now only two
important works on logic, namely, Vidyabhushan’s and
Stcherbatsky’s. There are some translations of Tarka-
sangraha with introductions and notes containing com-
parative expositions of the Nyaya syllogism. But a com-
parative philosophical evaluation of Indian logic or
Indian logical systems has not yet been attempted. Still
less work has been done in psychology. Besides, J. N.
Sinha’s Indian Psychology—Perception, which contains
much logical and epistemological material, we have Rhys
Davids’ Buddhist Psychology and Pathak’s Heyapaksha
of Yoga or a Constructive Synthesis of Psychological
Material in Indian Philosophy. There are a few publi-
cations on yogic psychology by western writers. But
we have even now to say that we do not know what Indian
psychology of the ancient systems would be when all the
material is put systematically together. Sir Radha-
krishnan in his Foreword to the last work says : ‘‘Perhaps
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a work which will integrate all material collected here
into a systematic whcle is yet to be written,”” and his
observation holds true even now. The same or even worse
is the situation in ethics. We have no ethical philosophies
or systems, and no systematic exposition of our ethical
outlook is yet attempted. Of the Western writers
Hopkins is the most sympathetic. @~ We have M.M.
Kane’s magnum opus, History of the Dharmasastra. In
social and political philosophy some work has been
done, particularly by Dr. Bhagavan Das and some few
independent constructions are given by Dr. Vinaya-
kumar Sircar. Many ethical and psychological exposi-
tions of the growth of caste have appeared. In aesthe-
tics, education and other branches a little work has been
done; but it is not philosophically of much importance.*

20 In this paper I am not giving the names of the many great
scholars and their works as I gave them elsewhere. See Ig'ogress
of Indic Studies. To make the article complete, I am making some
general remarks on the amount of work done in different branches
of philosophy.






GLEANINGS FROM SOMADEVASURI’S
YASASTILAKA CAMPU

By V. RAGHAVAN
(Continued from p. 380)

Part 11I.

Pp. 24-5: A lady door-keeper of the queen is
described here as proficient in the knowledge of the
language, appearance, dress, etc., of people of various
countries.

P. 37 :1* A reference to a mechanical fan-arrangement
near the bed of Amrtamatimahadevi, consisting of an
image of a woman which was mechanically waving a
fan— surreEg e R ermra s AT aTTgwEE: |

P. 54: With reference to the queen’s misbehaviour
with the servant in the elephant-stables, the king remarks
bitterly about the depravity of women. Somadeva quotes
here two bits :

for: @y g SregfaesRy and HUH Wa Al |

Of these the first quoted half-verse is found in
Vatsyayana as referring to Vesyas:

Jyam: @Ay wF-a qragagsriyg | IT. 9.36.

P. 85: A minister named Vasuvarsa and a minstrel
named Subhasitavarsa are introduced. It may be noted
that the Varsa-ending again is a Rastrakiita-characteris-
tic. See my article on Somadeva in the NI4.

12 P. 36: On this page appears a description suggestive of acts
of sexual enjoyment; in this connection Srideva says, and
Srutasagara follows him, that Dhvani is an Alaikara:

BLCE AR SRR EM B IR E R L L M E R ES RO G E S EE (G|
FAEERATHG TR | “‘orardarad: g7 B gt Iwqd 1 ases et Q)

TRIREEE 1?7 Srideva, p. 18a.
467
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P. 88. Some proverbs :

i. @y wwageny M (7{7) sarafa |

ii femamt AgsaaEsaasTEEtTardiTasreaET
which alludes to a popular illustrative story. Earlier, in
Pt. 1, p. 428 we have four proverbs :

iii. FTE YA B ART F T IOIQAE FTCRATRIY: |
iv. QR AT § TRTET T =Sy |
v fusRE@aamranana e & s g9 qeammes-
TR |

vi. feuarg swwAEET Tara) e @ | WAAR FU DT @A
Tieresd |

P. 92: 7 q¥li=lq , CoIawaE SUfTErT | $) garag g
ORI T | @ F9a: A w1 a3 sigfrsikesn gaiafas:
T |

T A Og A asaasdmseEd: |

These seem to form part of the Siitras of the Lokayata
system. For the same set of Siitras, see Vatsyayana’s
Kama sutras 1. ii. 25-30.

P. 95: Reference to the prevalence of some sinful

practices in some countries as a result of the king’s own
example.

THATETE FURQNE HIAT ATENTINT: |
IREFY FafFtEanT:,
féeag 5 FearfrEiesar g |

Vangimandala is interpreted as Ratnapura by
Srutadeva; the same commentator calls Parasika, R&S-
vanadesa; both he and Srideva interpret Visvamitrasrsti
as Varnasankara.

Kumarila also refers in his Tantravartiika to Brah-
man woman of Mathura and Ahicchatra as addicted to
drinking : sErRISHR=gARgUiETEARdal guaeg 1 p. 128
edn. Chow. 1903.
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P. 98. Just as Varnasankara is called Vi§vamitra-
srstiprayoga, hunting is called Papardhi and meat,
Ravanasaka.

P. 99. grgmmaifsgi:  a verse found in the Nitisataka
(§1. 54) of Bhartrhari is quoted and ascribed to Vararuci.

On the same page a verse from a Purana and one
from Vyasa (Mahabharata) are quoted.

P. 100. A quotation from Vaivasvata Manu.

2. Verses are quoted from the Arthadastra of
Bharadvaja, the section on Sadgunyas. These verses are
valuable as hitherto no actual quotations have been found
from Bharadvija, though references to his views are made
by Kautalya.

FIQUT g qaraadal 993W o |

AT GEISAIZIGITTATT T FRUI ||

faTaar= A=At gt F Faar |

QAT S99 @Y TIAYART: T4 |l
FARZAATT MTYITENT ARG |

In Kautalya VII. 5, the verses which give the con-
ditions which create discontent among people seem to be
based on the above verses of Bharadvaja. The first line
in Kautalya is identical with the first line quoted by
Somadeva from Bharadvaja, zaqww etc; the other lines
in Kautalya here have also parallels in the quotation made
by Somadeva. Cf. Iysma: suramai Ar=waq [rqara:

P. 100. Then is given a quotation from Visalaksa's
Arthadastra, from the last section called Aupanisadika,
stating that kings should announce the prohibition of
animal slaughter on particular days:

FgATErSEAIiTE, UQUATEREAUREE, USERd gRIaRT
T SUfE, TIAsTg Swgarg iy fIERE ar g -
gAagaadfafa Fagufaafy afy = o |

This view is not cited in the Aupanisadika section by
Kautalya. S$rutasdgara who says here gzafaafy IZraare

frarare: garsegiy: bungles hopelessly.
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P. 101. Bana is quoted; the passage refers to the
unmeritorious food which hunters are accustomed to, and
it occurs in the Kadambari in the description of the
hunters. Kavyamala@ edn. p. 63.

Pp. 101-3. ayR@GRIITIGEARIHID and then
follows a series of 7 Arya verses, closely modelled on the
Prasnottararatnamalika ascribed to king Amoghavarsa,
A.D. 814-880, a Svetambara Vimala and others.

Pp. 104-5. A sample of anti-jain declamation.

Pp. 110-1. Sruti and Smrti are quoted.

Pp. 111-2. Jyotisanga is quoted; Sankhya,' Yoga
and Lokayata as Anviksiki are referred to. According to
the reference here, Brhaspati’s work on Philosophy
(Anviksiki) contains a reference to the text of Syadvada
of the Nagnasramanaka.

gied M dEEd T WA | Tt 9 ‘| aEia
TGS T IR ATETEWE [ § g9 U gITaH |

Yoga here is Nyaya.

P. 112. In these and other citations, Somadeva is
canvassing references to Jainism in Brahminical books.
The further citations are from :

1. Prajapati’s Citrakarman: wwmfeie fHeHaRg |
The reference is to the painting of a Sramana. This text
may be the Bhrahmiya Citrakarma Silpasastra of which
the Tanjore Ms. No. 15430 represents a fragment.

2. Adityamata. This again is a Silpa work, and the
reference is to the making of God’s images, according to
the Jain conception. This text may be the Bhanumala
in the Tanjore Library No. 15431, and the Madras Govt.
Ori. Mss. Library, R. No. 5231.

3. A verse from the Pratisthakanda of Varaha-
mihira.

mrEfrfeTza  afrssee,— feamimEen: ete.,

13 Srutasigara’s gloss Gied ITHRIEIY, SRR is a mistake.
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P. 113. 4. Nimittadhyaya (on Omens).

5. Poets: Urva, Bharavi, Bhavabhati, Bhartrhari,
Bhartrmentha, Kanthea; Gunadhya, Vyasa, Bhasa, Vosa,
Kalidasa, Bana, Mayuara, Néarayana, Kumdadra, Magha
and Rajasekhara. '

The italicised are rare names.

6. The Kavya chapter of Bharata’s Ndatya Sastra.

Pp. 117-8 ff: References to objectionable Vidhis in
Brahminical practices.

P. 135: While the king is against doing an animal
sacrifice as a propitiation against the evil dream he had,
his mother advises him to do a sacrifice at least with
flour-made  substitute foul,—Pistakukkuta. In that
connection, Somadeva’s words, as interpreted by Sruta-
sagara also, seem to imply the existence of texts uphold-
ing the equal or greater efficacy of Pistapasuyaga.

Text : qfenfaasaga\TeRTalTGed Gogaga

Com : qfeenfid Sfraramaragasa

In the Moksadharma, Santiparvan, chs. 344-5,
Kumbhakonam edn., there is the story of Uparicara Vasu
doing a sacrifice with Pistapasu, and seeing God Himself
coming and taking such an offering; in ch. 345, the
Rsis, as against the Devas, are said to uphold the Pista-
pasu-view, as also the view that the Vedas contemplate
grains and herbs as materials of offering.

P. 139: Reference to a legend of Vararuci carrying
a pot of liquor on his head.

In this same context, Somadeva refers to the sin of
adultery and the story of (king) Dandakya. The refer-
ence to this is found in Kautalya I. 5. 3, where the Bhoja
king Dandakya, as a result of his desire for a Brahman
maiden, peristed along with his whole family and
kingdom.

Pp. 152-3: Instances of dangers to kings from
women : stories of Manikundald and Ajarija among the
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Yavanas, Vasantamati and Suratavilisa in the $ara-
senas, Vrkodari and Madarnava of the Dasarnas,
Madiraksi and Manmathavinoda of the Magadhas and
Candarasa and Mundira of the Pandyas.

The whole passage occurs also in Somadeva’s N7ti-
vakyamria.

P. 170 : sfigferers s sRagasrea: —a reference to
the Samkhya. (Srideva : w#lgr sicagTen)

P.194: A reference to the Raghurvaméa of Kaili-
dasa starting with Magadhi (Sudaksina).

P.195: Refers to Metrics, to Veda and Gayatri.

P. 196: zwewnwgaal swrfegraw According to Sri-
deva, the word Kalidasa means a Bhiita also. (sifezrar ya:
p. 24a). According to Srutasdgara’s explanation of the
Slesa here, Kialidasa means Mango. Cn p. 309, the text
refers to a Kalidasa Kanana, a Kalidasa-forest, where
Srideva. interprets Kalidasa as Bhitas. (Fifagrar yararar:

P. 196: Syadvada and Vardhamana.

P. 206 : Maha@bharata.

P. 214: There is the expression diatrararfragiia
gRfy which seems to echo Kulasekhara’s Mukundamala—
FrRarRaGRisTaEan fFaa @y |

P. 246: The science of polity is described as
cgfasr’ ‘azdifoRa agyfasr’.  Srideva says here that three
kinds of Naigama and six kinds of Vyavahara make this
number nine.

P. 246: Reference to Brhaspati’s Lokayata which
does not believe in Paraloka; Mimarhsa and Niyoga and
Bhavana; the 3 Buddhistic Pitakas and Yogacara; Sri-
deva says here (p. 250) :

IR FATRAATR | AN WRATAIR A g aTary fae: aafEr:

HIATSY: | SUNEMAFAg I faa-aegi=rET |
P. 246: XKucumiravidya (Kucabhara in the text
is wrong). S$rideva says (p. 250) FgAR: FEHEATATT: and

again elsewhere— Fgar: YaUreIaar |
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Kucumaravidya is really the Aupanisadika part of
the erotic lore which Kucumara expounded. See Vatsya-
yana I. i. 17.

P. 246 : References to Citrabandhas in Mahakavyas;
Bharata, Laya and Natya.

P. 247 : qrusaga g wfwgiwifsar is a reference to Pandya
coin having the emblem of two fishes.

Reference to a Parnakumbha being a good omen.

The gain Samavasarana.

Copyists and their habit of storing ink are referred
to.

P. 249 : The festival of Manmatha-worship and cock-
fighting are introduced. A specialist in omens named
Asuri, a Bhiagavata, a Khanyavadin named Haraprabodha
and a mendicant named Kharapataugadhabudha.

Khanyavada is the divination of underground
treasures. Kharapata, according to the Mattavilasa-
prahasana of Mahendravikrama, is the promulgator of
the Corasastra, art of theft. $rideva says (p. 25b) @&gE
amarery—the art of deceiving.

P. 250: Asuri mentioned above is the name of a
Samkhya-acarya. Through his mouth a brief exposi-
tion of Samkhya is given here. The text wgwig gft: refers
to this Asuri. The words here g:EIRITagSanr:  afgaasey
fsrar  etc., are echoes of the first Karika of IS$vara-
Krsna; the quotation with which the passage ends:
aaT o2 weasTearan’ is from Patasijala Yoga Siiras.

The Brahman Dhimadhvaja parodies this Samkhya
view.

P. 251: Haraprabodha who was introduced as a
Khanyavadin, is, as his name also suggests, a follower of
Saivism. He now expounds Saiva thought, the two paths,
Daksina for Bhukti and Vama for Mukti and Bhukti.
He reinforces his praise of the Vamamarga by quoting a

verse Uqr U fmaamedigyiaw,  ete., which he ascribes
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to Bhasa. The verse is found in Mahendravikrama
Pallava’s Mattavilasaprahasana.

Pp. 251-2: This the Buddhist Sugatakirti ridicules
and expounds the Nirvana of his own school.

Pp. 252-3: This is followed by the views of Nila-
pata, z.e., Carvaka. The explanation of Caitanya ap-
pearing in the body on the analogy of the intoxicating
power in some drinks and the absence of rebirth and
Paraloka are mentioned.

P. 254: The Mangalasloka of the Slokavaritika of
Kumarila is quoted with Kumarila’s name.

Then follows the quotation :

F9 A FIAATAT—

guEAy JEEEIEaas A awfA g a gakh |
Fragasr gieaq acawd @ Geuafew: @ faeiszarr |l

This is verse 11 of the Hastamalakiya, of, one of the
four pupils of Sankara, Hastamalaka, and on which a
gloss is ascribed to Sankara himself. A quotation from
the Hastamalakiya in a work of A.D. 959 is important.

Pp. 254-5: Saiva tenets again.

The verse ¥sgaufaed @es fawm:  ete., is quoted here
anonymously, and on p. 272, it is cited as a verse of Ava-
dhita. —gayarinT= T 929 | There is a Kashmirian
Saiva writer named Avadhiatasiddha who has written a
hymn on §iva named Bhagavadbhakti-stotra. See
Biihler’s Report of a Tour in search of Skt. MSS. in
Kashmir, etc., 1877. Extracts. p. clxii. No. 474. If
he is the same as the Avadhita who has commented on
some works like the Prabodhapaiicadasika of Abhinava-
gupta, he cannot be the Avadhiita quoted by Somadeva.

P. 285: The verse 4: 9\Wl g=ar wagfa: etc., is quot-
ed and the author is given as Grahila. zfad = aRearfem |
This is verse 18 of the Sivamahimnasstava of Puspadanta.

P. 256 : A philosophical work named Rainapariksa
is quoted.
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P. 256 : Two Subhasitas on Karma are quoted, of
which the second auer Xart g gafydeasiy ggem:  etc., 1s
verse 94 of Bhartrhari’s Niutidataka, the first in the
Karmapaddhati. It is also found as the opening verse of
Silhana’s Santiéataka, p. 278, z. Vidyasagar’s Kavyasamn-
graha, 11.

P. 256-7 : After a criticism of Saivism, Buddhism is
introduced.

The whole of the above noticed section contains
many quotations from philosophical works of different
schools.

P. 261 : A series of verses in defence of Jain prac-
tices, ending with a line adopted from Kalidasa’s Raghu-
vamsae, 1 : gfegarfa f& S gsagsT=afmma: |

P. 267 : Ch. 6. called Upasakadhyayana.

P. 269. A summary of the schools—

1. Saiddhantika Vaisesikas (Saivites.)

TRA R ATAIEAATEANGRIEgUrE A MEEE g 3fa
dsrfasateEn: |

2. Tarkikavaisesikas, the regular Vaisesikas.

TS F AT EA A=A A ATt qgrgiai  arasi-
SgiaNgasIrg IraaTEE g7 arfssaRiEaT: |

Visesa is more specifically stated as Antyavisesa;
Abhava is included as a Padartha.

3. Padupatas. RAFETEICEAIANZFIRAIRTUIFARA-
ek rnrsesmairssTcgssrg (?) &fa argaar: | See the
Pasupata sutras, TSS. 143. I, 2: wwar fmaw gdig I1-8
g tar v SRRAREF RS NIgRUN s | Gadukapradana in
Somadeva is perhaps the Dundakara or offering of a
sound of that form : & am 7 wy fgnargeanrmy o
gudy gaaregew: @@ Kaundinya’s Bhasya, tbid. The Atma-
vidambana referred to by Somadeva is probably the giving
themselves away of the Pasupatas, behaving as they pleased
or engaging themselves in such activities as are referred
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to in the Pasupata satras ITI. 11—19 : SJa=vq, saq  ar,
WG q1, AT AT, AFRa a1, W aq FAR, WA a7 wwa ete.

P. 269: Kulacaryas, followers of the Kasmirian
Trika school: &9y Y dgwsarismity frgsfasrr  gaa  zh
FTAMEESE | 97 ¥ Faaafm—aRuizigg x x x SagammyauIamr:
FEAT FTQIYIAT T |

Samkhyas : gsfagerfdIsaa: wa: iy giem |

' Buddhists : Nairatmyabhavana as the
means of salvation.

5 Mimamsakas : FgRIsTARTd &qar3a F1g=aay-
e fawer 7 gafyag FgefHazfa: = S

55 Carvakas or Barhaspatyas who do not accept
a substratum like Atman, or a Paraloka.
i wfaRy wwifyg~rea, @ @D 9,
WP Qe A, I guarganggafiasr
fgear amgegen: |

» Vedantins: RATKIATURKITIEAZATRIC IFATATE
T, JraTiEE: |

’s Another school of Buddhists, Sakyavisesas,
the Stnyavadins : '
ATEEAEE 9 AR@TAFAr |
Frarm=EUdd: geaar A aa |

TRT ITENERT: THETAUEI AR QrFERan |

’s Kanadas, but these should be the followers of
Aksapada. IVEETIHETTAATATHGSHRITT
AT ENUMATAGUAAEEghe : g gl
FTATET: | TEHH—
afg: T e Gedad |
IH a9 Gehed giwar Fwaaar |l

" Buddhists again holding Nirvana of Citta
and Jiva. fremfERafegq Ag gfa figEas
Tt |

14 These two verses occur, with a slight change of the order
of the halves and the guarters, in Advaghosa’s Seundardnanda,
XVI. 28-9. Prof. K. A. Nilakanta Sastri drew my attention
to this.



SOMADEVASURI’S YASASTILAKA CAMPU 477

TgHH—
Ry 7 sfakky 7 w1l Aamaft =g amafgr )
AN 741 FERgYa: SegardTantr gt |
i @ sk 7 sit=EaEt syl ke |
Mamar Frdfimade: RAgARRTaRa oea |
P. 270: Kapilas; more definitely Patafnjalas.
ghemsgsRiRefaalzRameen @& g9 TsIsTer
gfw: gia sriger: |
- Advaitins : 3Fyr FEEd WIFGEERLIEA, T41
Ao @ AR R ARy T 3 AweaanE: |

The Vedantins previously mentioned are also re-
presented as Abhedavadins.

Pp. 270-2: Criticism of all the above schools.

P. 272: Patanjali’s two sitras on I$vara are quot-
ed. Avadhita’s verse is again quoted.

- Quotations from Svapnadhyaya.

P. 273 : Here ends the first Kalpa of Upasakadhya-
yana, styled ‘Samasta-samaya-siddhanta-avabodha.’

P. 275 fi: Criticism as Anaptas of Brahminic gods
and systems, Brahman, Siva, Vignu, Sun, etc., and Saiva,
Advaita, etc. In a verse on p. 276, the Saura school of
sun-worship is pooh-poohed. In an earlier verse, the
general Brahminic background is laughed at, as the
Daréanas say one thing, the Puranas another, and the
Kavyas still another. In another verse here Somadeva
points out that the Buddhistic thought was adopted by
Sankara, resorting to a double viewpoint, Dvaita and
Advaita (Vyavaharika and Paramarthika) :

qarGaTsd: UET: YFUTFART: |
- Patanjali’s Siitra on I$vara is quoted :

¥ qa9mafT I8 FRAETSHET |
Pp. 276-7: Criticism again of Saivism, referred to
as Yoga; impossibility of Samyogasambandha between
Siva and Sakti.
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P. 277 : Citation of the Vaisesika view of Samavaya
and the impossibility of Samavayasambandha between
Siva and Sakti.

Then there is the interesting legend of Kanada re-
ceiving the revelation from Siva, in the form of an owl
at Benares, referred to by Somadeva :

FAR-IAT @ TF  GAGUIrUiaEEgEl  FUE IRt
ARy aqmmgww{&i{' EEH éﬂ%%,?[—‘ﬂmm qrag ﬁ?ﬁﬂﬂﬁ
Rsaugys a1 wrgyatug @y, qegfae fsha: |

P. 278:  Criticism of the Aptatva of Sruti and
Smrti. Here ends the 2nd kalpa which examines the
Aptatva of other sects and schools of thought.

P. 282: Ends 3rd kalpa on the topics of Agama
according to Jainism.

The rest of the book is taken up by the exposition,
directly as well as through Upakhyanas, of Jaina-dharma
for both Yatis and Grhasthas.



TRYAMBAKA IVA VIHITACALASRAYAIHL
By DASHARATHA SHARMA

Both the Prihvirajavijaya and the Prabandhacintd-
mani of Merutunga tell us that Malaraja took shelter in
the Kanthddurga on being attacked by Vigraharaja II of
§akambhari.* Biihler found confirmation of their state-
ment in the line ‘“Tryambaka iva wvihkitacalasrayah’ of
the Kadi Grant of Milaraja himself which he (Biihler)
thought could refer to Milaraja as well as Siva, only if
both could be proved to have resided on some mountain.”
As there is not, however, a single hill within fifty miles of
Anahillapattana, the capital of Mularaja, and the drafter
of the Grant did not, according to Biihler, know of any
better way of comparing the Caulukya monarch with Siva,
he is believed to have boldly regarded this temporary stay
of Miilaraja on the Kantha hill as equal to Siva’s residence
on the Kailaa mountain. The view thus propounded has
found general acceptance with historians.

But, in view of the fact that no pradastikara would
like to mention a fact redounding to the discredit of his
patron (and the shelter sought in Kantha was surely no-
thing to boast about), we would rather interpret the line
of the Kadi Grant, quoted above, to mean that Milaraja
was like Tryambaka (§iva) who has his @$raya (residence)
on an acala (mountain Kailasa), because of being the
as$raya of acala (the earth). Both were acaldséraya,
though in different senses. That this is the meaning
that the drafter intended would be obvious on going through
another simile ‘‘Kawmalayoniriva wvitatakamalasraya’®
found in the same Grant wherein Milaraja is compared

1 Pythvirajavijaya, V, 50-63; Prabandhacintamant, pp. 16-17.
e Indian Antiquary, VI, pp. 183-84 end 1991-2, lines 2-3.
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with Brahma on account of being Kamaldsraya in the
sense that he was the @sraya (refuge) of Kamala (Laksmi),
while Brahma too was Kamalaéraya, though in the difier-
ent sense of having his a@$raya (seat) on a Kamala, z.e.,
lotus. In the line under discussion, the word a@sraya is
connected with acala and acald and in that quoted by us
for comparison, with the words Kumala and Kamala.



URDU MARSIYA (FROM EARLIEST TIME
UP TO 1840 A.D.)

By CapraiN S. M. ZamiN ALIL
(Continued from page 94)

While these poets were flourishing in Delhi the school
of Oudh was not falling back in making its contributions
to Marsiyas. Sikandar, Afsurda and Gada in Lucknow
and Mir Mohammad Ali Sabir and Mir Hasan in Fyzabad
had gained reputation and were widely admired as good
Marsiya writers.  Sikandar has composed Marsiyas in
Marwari, Punjabi and Purbi languages also and they are
being recited in Majlises upto the present day. I have
purposely left out the names of other Marsiya writers of
this period as the line of their Marsiyas was identical to
those composed by the above mentioned poets.

I will now give instances of Marsiyas composed in those
days. They are the specimen of a perfect style, unsuper-
fluous, straightforward, impulsive, serene and full of
pathos:—
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It should be carefully noted at this stage that all the
poets aforesaid have written their Marsiyas after the
fashion of Arabs and Persians, that is to say, they have
mourned the death and briefly narrated the tragedy.

But in the works of some of the Northern as well as
Southern poets traces can be found of those elements which
appeared in a developed form in the works of the poets at
a later stage.

The tide of Marsiya changed its course with the ap-
pearance of a man possessing extraordinary genius, viz.,
Mir Zamir, and his contemporaries like Mir Khaliq and
others on the high platform of Marsiya writers at Luck-
now. They did not like to beat the trodden path bat
carved out a new way for themselves. They changed the
tone of Marsiyas, gave an entirely new form to it but
took proper care to keep the spirit alright. They began
to describe the whole event from beginning to the end add-
ing poetic and rhetoric beauties to make the narration
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dignified and interesting. They divided the Marsiya into
five component parts viz., s, (introduction) wwes ,
(Preparation of the warrior for battlefield and bidding
adieu to his comrades and family) 3>  (speech before
war to intimidate the opponents) 3, (the battle)
and woly.s (death and lamentations) each part having
its own merit and being a complete subject in itself.

They adopted the form of .ows and selected suit-
able and pleasant metres for it. @ The number of Bands
used to vary between 40 and 60, i.e., each Marsiya con-
tained 150 to 175 couplets. The poets showed in
Marsiyas their knowledge of religion, literature, philoso-
phy, tactics of war, feats of strength and fine arts. There
is nothing wanting either to their imagination or fancy.
They are teaming with action, character, feeling and
thought and at the same time are full of grace and variety.
In a word, they made Marsiya a literature and a distinct
form of poetry in itself.

Although they made drastic changes and great im-
provement in the line of Marsiya but they could not realize
their ideal. While they were about to reach the goal the
icy hand of death stopped them. Their names shall
always remain written in gold letters in the History of
Urdu Literature as one who have laid down the founda-
tion and made the plan of Epic Poetry in Urdu in the
strict sense of the term as explained in the very
beginning.

It would be great oblivion on my part if I do not men-
tion the names of Dilgir and Faseeh in this connection who
have done appreciable services in the reformation of Mar-
siyas and have composed their own on the new lines
Faseeh has written Marsiyas in short as well as long metres
and his compositions cannot be too much appreciated.
There are many other Marsiya writers of this time whom
I do not propose to mention simply because they used to
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fallow the lines of Mir Zamir and have made no innova-
tion.

I will now give a few instances of the compositions
made at this time. The period is all over marked with
refinement of expression and dignity of imagination.

The credit of introducing progressive innovations
mentioned above in the form of Marsiya goes to Mir Zamir
who was followed by almost all the Marsiya writers of his

age. He himself claims this superiority in the following
stanza (o)
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Mir Khaliq describes the attack of the whole army
at once on one single person in the following words :—
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Here is a graphic description of sword by the same
author:—
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The following extracts are taken from Marsiyas com-
posed by Mir Zamir:—
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SAROD RASACANDRIKA, by Mr. Nirendra Krishna Mitra of
Shobha Bazar, Rajbati. Price Rs. 5.

Sarod Rasacandrika is one of the few text-books in
existence on instrumental music in India. It gives in
notation 312 Ragas with Tan, Jhala, That, etc., as im-
parted by the late Ustad Amir Khan of Bengal, who was
well-known all over India as a Sarod player of remarkable
ability. These ‘‘gats’’ are applicable to all stringed ins-
truments and should prove a mine of information to
advanced students in instrumental music. The late
Ustad Amir Khan has left a large number of pupils in
Bengal some of whom, e.g., Sj. Radhika Mohan Moitra,
have been greatly appreciated at the various sessions of the
Allahabad University Music Conference and other places.

This book has been written in a lucid style, with an
introductory chapter, which includes interesting ques-
tions and answers on the theory of music. Each Raga is
prefaced by an idea of the time when it should be played,
its tala and class to which it belongs. The book would
cater to the needs of a wider public if it could be translated
in Hindi.

The author, Mr. Nirendra Krishna Mitra of Shobha
Bazar, Rajbati, deserves hearty congratulations for putting
into the market a treatise of great importance on ins-
trumental music. The book is priced at Rs. 5 and is de-
dicated to the author's elder brother, the late Sj. Ganen-
dra Krishna Mitra.

D. R. Bhattacharya
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GLORIES OF MARWAR AND THE GLORIOUS RATHORS, by Mm.
Pt. Bisheshwar Nath Reu, published by the
Archaeological Department, Jodhpur, 1943. Pages
i—Ixiv+273. Price Rs. 3-4-0.

The Glories of Marwar by Pt. Bisheshwar Nath Reu
is an attempt at describing the history of the Rathor
Principality of Marwar. The Introduction chronicles
briefly the events of the reigns of various rulers who have
sat on the gaddi of that State and in certain particulars
new information has been supplied by the author. But
the method of treatment is highly defective and there is
not much evidence of careful discrimination or weighing
of facts culled from State-records in the light of Persian
histories. The book abounds in inaccuracies and the
language is not free from mistakes of idiom and grammar.
The account of Rao Maldeva’s relations with Humayun is
not quite correct and so is the account of Maharaja Ajit
Singh. The author writes distinctly with a Rathor bias and
fails to estimate precisely the importance of events and the

actions of personalities when they came into conflict with
other powers.

There is one important aspect of the book which
must be noted. It will serve as a good source book
for the history of Marwar for it contains a large number
of inscriptions, letters and documents which will enable
students of Rajasthan to add much to their knowledge of
the history of that picturesque part of the earth. Many
of these documents have been translated by Mm. Reu with
care and they are bound to prove useful to the historian.

Mm. Reu has incorporated into the volume his articles
contributed to journals and papers read at conferences and
congresses. These occupy 264 pages out of nearly 331 in
the book. The appendices are larger than the text of
history. The history proper of Marwar chronicled by the



REVIEWS OF BOOKS 495

author runs only into 62 pages. The Glories of Marwar
is thus merely a collection of papers and articles of Mm.
Reu already printed in journals or read at literary congrega-
tions. It would have been better if Mm. Reu had in his
history utilised all the information and given us a system-
atic and critical survey of the development of Marwar.
Still the book is bound to prove useful to students of Raj-

put history and will admirably serve as a source book for
researchers.
—Ishwari Prasad

SRI SRI CAITANYACARITAMRTA : (Adikhanda), by &ri
Krsnadasa Kaviraja Goswami, along with a running
commentary in Bengali and Sanskrit by Mr.
Vidhibhusan Sarkar and published by Sri Madada
Karyalaya, Illupar, Barisal. Pages 523. Price Rs. 7.
Sr2 Caitanyacaritamrta is a well-known work on the

Gaudiya Vaisnava School. The volume under review
contains only the Adilila section of it. There have been
several editions of this book, but the present volume with
its Bengali and Sanskrit notes is undoubtedly much more
useful in bringing out the meaning of the text. The style
of the commentaries is quite interesting and lucid. Both
the commentator and the publisher deserve our congra-
tulations for this fine edition. Mr. Sarkar has further
shown his devotion to the school by bringing out several
smaller works dealing with different aspects of the
teachings of Caitanya.

BrRAEMASOTRABHASYANIRNAYA, by Cidghaninanda Puri.

Published by Ramakrishna Sewashrama, Benares,
1943. Pages 263.

It has been a problem with the students of Indian
philosophy to find out how there have been so many different
and independent interpretations of the same Brahmasiitra.
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We know that there are more than ten different commen-
taries representing different schools at present. It is
very gratifying to note that the learned Swami, Cidgha-
nanandaji, has brought out a book dealing with this prob-
lem. The book under review is divided into two parts.
It deals with the various aspects of the Brahmasitra : its
authorship, the ultimate aim of the work, the probable
date of its composition,. the method adopted in the
arrangement of the Sitras, its relation with Buddhism
and Jainaism, Gaudapada and Buddhism and similar
other topics.

Next he discusses the arrangement of the Sutras and
the adhikaranas according to Sankara, Bhaskara, Rama-
nuja, Nimbarka, Madhva, Srikantha, Srikara, Vallabha,
Vijnana Bhiksu, and Baladeva. He tries to find out
the points of similarities and dis-similarities between
these various authors on the above quest'on. After a
critical survey of the work he comes to the
conclusion that the interpretation of Sankara alone

faithfully represents the view-point of Vyasa, the author
of the Siitra work.

The treatment, though very brief, is quite inter-
esting and is based on internal evidences. He has exa-
mined almost all the points very carefully. It would have
been far better if the author had gone into the depth of
the problems to find out the causes which led to the
differences amongst the Acaryas while arranging the
Siitras and the Adhikaranas for their respective philoso-
phy. However, the author deserves congratulation for
his valuable service to the cause of Indian philosophy.
Students working on this line will find the book very useful.
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JNANADIPIKA. A CoMmMENTARY by Devabodha on the
Adiparvan of the Mahabharata. Edited by Dr. R.
N. Dandekar, Bhandarkar Oriental Research Insti-
tute, Poona, 1941.

The importance of the work which the Bhandarkar
Research Institute is doing in publishing the critical
edition of the Mahk@bharata and its commentaries cannot
be exaggerated. It has recently published the commentary
of Devabodha, called J@anadipika, which is regarded as
the oldest commentary extant on the Mahabharaia.
Though very brief, it is very important both for the under-
standing and the constitution of the text of the Epic. It
explains only difficult words and passages in the text and
also sometimes gives the gist of the passages. Almost all
the later commentators on the Epic have referred to this
commentary and some have actually based their glosses on
it. It is very gratifying to learn that the Bhandarkar Insti-
tute intends publishing Devabodha’s commentary on Sabia,
Udyoga. Bhisma, and Drona parvans also. The editor
deserves congratulation for having undertaken such an im-
portant work.

MirALAHARI by Pandita S. Kshama Devi Rao, 37,
New Marine Lane, Bombay with a Foreword by Dr.
Amaranatha Jha, Vice-chancellor, Allahabad Uni-
versity. Price Rs. 2-8.

India has produced several high class poetesses from
time to time, $ila, Vijjika, Marula, Vikatanitamba, In-
dulekha, Lakhima, Triveni; etc., are too well-known
amongst the old poetesses. Even at the present day we
have scholars amongst the ladies who are doing good work
in Sanskrit. Panditd Srimati Kshama Devi is one of
them. She possesses a unique combination of Eastern and
Western scholarship. She is well-acquainted with several
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European languages and has written extensively both in
English and Sanskrit. Her earlier works in Sanskrit are:
FIEEaAr, FAvsTwy, AR, and TeReRTarEER )

The work under review is her latest work. In it she
deals with the life and work of Mira Bai, the well-known
devotional figure of our country. The book is divided into
two parts consisting of 91 and 44 verses, respectively. All
the verses are written in the wjwfmiftd metre. She has
herself added an easy and lucid Sanskrit Commentary to
this work.

Every verse in this book has got its own charm. Natural
and smooth flow of the verses mixed with every poetic excel-
lence makes the work much more attractive. With the sub-
lime nature of the subject, the grace and purity of thoughts
and language and the beauties of poetics, the work deserves
a high place in Sanskrit literature. Indeed, the work is a
source of great inspiration for the younger generation.
The author deserves every praise for this excellent
achievement.

PrAcIiNA BANGALA PATRA SANKALANA, compiled and
edited by Dr. S. N. Sen, M.A., B.Litt , Ph.D.,
Keeper of the Records of the Govt. of India
Published by the Calcutta University, 1942.

The Government of India possesses valuable records in
the form of letters written in various oriental languages.
The majority of the letters are in Persian. Through the
efforts of the late Sir Denison Ross all the letters written in
Persian, amounting to 13,301, have been translated into
English and published in eight volumes. The Government
of India has now decided to publish letters written in other
languages. The Records Office has so far found out letters
in the following languages : 1 in Chinese and Arakani; 2 in
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Bhutani, Kanarese, and Tibetian; 7 in Burmese; 12 in
Uriya; 18 in Sanskrit; 175 in Bengali; 227 in Marathi; and
354 in Hindi Besides these, there are several letters in
Gurumukhi.

These letters disclose various historical facts not
known so far through any other source. Realising the
importance of these letters for the reconstruction of history
in India, the Government of India have permitted their
publication. Different responsible Institutions have been
authorised to publish them. It is likely that the Ganga-
natha Jha Research Institute may undertake to publish the
letters in Sanskrit, a few of which have already been pub-
lished in its Journal.

The book under review is the first volume of the Re-
cords in Oriental languages series. It is divided into
two parts. The first part contains critical Introduction in
Bengali, the original letters and annotations including a
glossary of difficult and uncommon words, while the second
part consists of English Introduction, English synopses,
notes and bibliography. The letters are very important.
They cover the period hetween 1772 to 1820 and reveal
various facts of historical and social importance. For a stu-

dent of history working on the period, the volume is very
useful.

ProGgrEss OF GREATER INDIA REesearer (1917-42), by
Dr. U. N. Ghoshal, M.A., Ph.D.,—viii + 114+ viii,
published by the Greater India Society, 35, Badur-
bagan Row, Calcutta. Price Rs. 4.

Dr. U. N. Ghoshal of Calcutta wrote a long and in-
teresting article for the Progress of Indic Studies (1917-42)
published by the BEANDARKAR RESEARCH INSTITUTE, giving
an account of knowledge acquired about Afghanistan, Cen-
tral Asia, Tibet, Mongolia, Manchuria, Burma, Siam,
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Cambodia, Champa, Java, Bali, Borneo, Celebes,
Sumatra, Malay and Celyon within about the last
50 years. He recapitulated how Great Britain, U. S. A,
France, Germany, Japan, China and other countries sent
out arch=ological expeditions to the above countries, and
how the results of the finds and discoveries were embodied
in the numerous illustrated reports published by the differ-
ent countries. It was from this material that scholars of
the world started reconstructing the history of the long-lost
civilisations and peoples. The present book is a reprint of
the above article with the addition of a useful index and
bibliography. |
Time there was when all sorts of humiliating histori-
cal theories were aired by scholars imbued with racial
prejudices about problems relating to India. Instead of
Indian Aryans being admitted as having migrated to
other countries and given them their civilisations, the
arbitrary theory was set up that they themselves came to
India from outside. Recent discoveries, however, and
specially those at Ur, Kish, Boghaz-Kui and Tel-el-
Amarna are now furnishing refutation of this. Similar-
ly Biihler’s theory that our Brahmi script had been bor-
rowed from the Semitic ones has been ably exploded by
Ojha and other scholars of this country. The researches
outlined in the present booklet are of special interest and
pride to India as they furnish irrefutable material indi-
cating the activities of Indians in these countries as
pioneers of civilisation for the last over 2000 years.

The book does not confine itself to the quarter of cen-
tury alone but goes back to the last decades of the last
century when expeditions were started and discoveries
began to be made in quick succession. The publication is
nicely got up and is indispensable for every scholar of

history. i
— B. P. Singh.
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